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ii PREFACE. 

of the subject admits of. The art and the merit ofa good 

translation is, that as far as possible the author should thereby 

be made to explain himself. Of course, the subtle mind of 

Aristotle, and his minute definitions, classifications, and subdi- 

visions,—one might fairly say, the combination of logic and 

sophistry (I do not mean in the bad sense) that*his writings 

display,—are not very easy to follow under any circumstances. 

Yet I think a really good and lucid translation is often in itself 

the best commentary, especially when aided by a brief note or 

remark here and there, just to guide the student, but οί to 

save him the trouble of thinking. It will be seen at once 

that this small book has no pretensions whatever beyond the 

giving a correct version of the Greek, as far as it was in my 
power to do so; and this part, whatever its merits may be, 

has been executed with care and thought. Bekker’s text 

has been adopted; but I have made several suggestions as 

to the readings, and have therefore described it as “revised,” 

though I have not in fact altered it. 

Conceding the opinion generally held by the learned, that 

the Fifth Book is not due directly to Aristotle, but was compiled 

by his pupil Eudemus, and so belongs really to the Eudemian 

Ethics, though representing the opinions and the teaching of 

the Master ;* I cannot but think that a treatise which contains 

the first germs of the Science of Political Economy, and the 
leading principles of both administrative and commercial justice 

and equity, has a great interest for these, and indeed for all 

* See Cope's Prelection, ‘A Review of Aristotle’s system of Ethics,” 
ir A. Grant, Introduction to Book V. (vol, ik. p. 9§-) 2nd. BAL 
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iv PREFACE. 

has met them admirably. Aristotle’s leading idea of Justice 

was that of a line divided into two equal parts. His 
favourite word σος, ‘fair,’ means primarily that the µέσον 

or Mean represents a point equidistant from the ἄκρα or 

extremes ; while injustice is the unequal division of the line 

whereby one side gets a larger portion than the other. But 

there are cases (the xar’dvadoyiav) in which such unequal division 

is fair, i. 6, when the claimants are of unequal rank or merit ; 
and here, at first sight, we have the anomaly, that a point in a 

line at once is and is not the µέσον The inequality is shown 

to extend to commerce as well as to distribution and also to 

punishment. Hence the laws of redative proportion have to be 

discussed. The cutting off a part from the greater and adding 

it on to the less,—in other words, the adjustment of loss and 
gain, ζημία and xépdos,—is shown to be the means of restoring 

the balance, 

The doctrine of Reciprocity (ἀντιπεπονθὸς) seems, at first 

sight, quite a different principle from the law of ‘the mean.’ 

“You hit me, and I have a right to hit you in return,” does not 

at once suggest the same idea of justice as a line equally 

divided. It is a rough and ready principle, a kind of lynch- 

law, which is often very unfair in its workings. But Aristotle 

shows that both are reducible to the same principles, the 

adjustment of loss and gain, or a balance struck between one 

who has taken an advantage (the aggressor) and one who has 
suffered a wrong (the aggrieved). He also shows that the same 

principle of reciprocity, ultimately identical with ἰσότης, forms 

the law of all commerce and barter, and determines the 
relations between producer and consumer. “I will give you 

this if you will give me that” is a principle of mutual accomo- 







ΗΘΙΚΩΝ ΝΙΚΟΜΑΧΕΙΩΝ. V. 

I. ΠΕΡΙ δὲ δικαιοσύνης καὶ ἀδικίας σκεπτέον, 

περὶ ποίας τε τυγχάνουσιν οὖσαι πράξεις, καὶ ποία 
µεσότης ἐστὶν ἡ δικαιοσύνη, καὶ τὸ δίκαιον τίνων µέσον. 

Ἡ δὲ σκέψις ἡμῖν ἔστω κατὰ τὴν αὐτὴν µέθοδον τοῖς 
5 προειρηµένοι.. Ορῶμεν δὴ πάντας τὴν τοιαύτην ἕξιν 
Bovropévous λέγέιν δικαιοσύνην, ad Hs πρακτικοὶ τῶν 
δικαίων εἰσὶ καὶ ad’ hs δικαιοπραγοῦσι καὶ βούλονται 
τὰ δίκαια" τὸν αὐτὸν δὲ τρόπον καὶ περὶ ἀδικίας, ad 
ἧς ἀδικοῦσι καὶ βούλονται τὰ ἄδικα. Avo καὶ ἡμῖν 

lo πρῶτον ὡς ἐν τύπῳ ὑποκείσθω ταῦτα. Οὐδὲ yap τὸν 

I. WE must now consider the subject of Justice and 
Injustice, —to what kind of actions they are related, in 
what sense the virtue of justice 15 a ‘mean state,’ and 
between what extremes ¢hat which is just holds the middle 
place.' And let one investigation pursue the same course 

5 as in the foregone discussions.‘ We see then that all are 
disposed t6 call Justice “the kind of mental state by which 
men are made capable of doing just acts, and as the result 
of which they not only actually do, but even desire to 
do what is just.4yx In the same way they speak about 
injustice, as “the habit by which men do wrong, and 
choose to do what is wrong.” Let us, therefore, on our 

10 parts take these definitions to begin with, as a general 

1. Whether between two offo- _ ing,) or between two acts of the same 
site vices, (as bravery is the mean kind, 1. ¢. both unpsr ini. Cosy. Ὃν 
between cowardice and reckless dar- ad init. 

(t) - 







BOOK V. | ARISTOTLES ETHICS. [CHAP. II. 

καὶ ᾗ τὰς θύρας κλείουσιν. Εἰλήφθω. 8) 6 ἅἄδικος 
ποσαχῶς λέγεται. «οκεῖ δὲ ὅ τε παράνομος ἄδικος 
εἶναι καὶ ὁ πλεονέκτης καὶ ὁ ἄνισος, ὥστε δῆλον ὅτι 

καὶ ὁ δίκαιος ἔσται ὅ τε νόμιμος καὶ ὁ ἴσος. Τὸ μὲν 
6 δίκαιον dpa τὸ νόμιμον καὶ τὸ ἴσον, τὸ ὃ ἄδικον τὸ 
παράνοµον καὶ τὸ ἄνισον. “Ered δὲ καὶ πλεονέκτης ὁ 
ἄδικος, περὶ τἀγαθὰ ἔσται, οὐ πάντα, ἀλλὰ περὶ ὅσα 
εὐτυχία καὶ ἀτυχία, & ἐστὶ μὲν ἁπλῶς ded ἀγαθά, Tih 
ὃ οὐκ dei. Οἱ δ' ἄνθρωποι ταῦτα εὔχονται καὶ διώ- 

people use for fastening doors. Let it therefore be clearly 
ascertained, in how many senses Zhe unjust man is spoken 
ο Now it is admitted that the law-breaker is uwajust,. 
and also the man who takes more than his share, and 
generally, the unfair man; so that it is clear? the just man- 
too will be one who acts by the law, and one who is fair 
in his dealings. ‘Therefore, justice is ‘what is lawful and 
fair,’ injustice, ‘what is unlawful and unfair.’ But then 
we said that the unjust man ‘took more than his share?’ 
and if so, it must be in such things as are good,—not 
indeed in all kinds of good, but in such as fall under the 
head of luck or ill-luck,—the sort of good, that is, which, 
speaking generally, 15 always good, though to a particular 
person it may not be always so.* And yet men pray for 

1, i.e. And then it will also be antithetical term, but why ‘zz/fair’ 
seen how many senses the term 
δίκαιος has. 

2. Viz. as ‘contrary is known 
from contrary.’ It will be observed 
that Aristotle does not give a con- 
trary term to πλεονέκτης, since µειο- 
véxrns is not an attribute of a just 
man, but of an unjust one, if he gets, 
for instance, less than his fair share 
of trouble or expense in any transac- 
tion. The following passage is in- 
tended to show somewhat fully, why 
µειονέκτης could not be used as an 

is sufficiently comprehensive to cor- 
respond to ‘fair’ as the attribute of 
the just man. For this reason I 
have removed the brackets in which 
Bekker has inclosed καὶ 6 ἄνισος. 

3. For wealth, bravery, beauty, 
&c. may prove even fatal to their 
possessors. A man is not called 
πλεονέκτης for having too large a 
share of dpery, but only if he has 
too much money, or land, or credit 
in some transaction, beyond his 
deserts. 

(4) 
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xovow δεῖ & ov, ἀλλ᾽ εὔχεσθαι μὲν τὰ ἁπλῶς ayaba 
καὶ αὑτοῖς ἀγαθὰ εἶναι, αἱρεῖσθαι δὲ τὰ αὑτοῖς ἀγαθά. 

‘O & ἄδικος οὐκ dei τὸ πλέον αἱρεῖται, ἀλλὰ καὶ τὸ 
ἔλαττον ἐπὶ τῶν ἁπλῶς κακῶν' ἀλλ) ὅτι δοκεῖ καὶ τὸ 

5 μεῖον κακὸν ἀἆγαθόν πως εἶναι, τοῦ ὃ ἀγαθοῦ ἐστὶν ἡ 
πλεονεξία, διὰ τοῦτο δοκεῖ πλεονέκτης εἶναι. ᾿"Ἔστι ὃ 
ἄνισος. τοῦτο γὰρ περιέχει καὶ κοινὀν. 

ΤΠΙ. ᾿Επεὶ δ ὁ παράνομος ἄδικος ἦν ὁ δὲ νόμιμος 

δίκαιος, δῆλον ὅτι πάντα τὰ νὀμιµά ἐστί πως δίκαια᾽ 

good things of this kind, and make them the objects of 
pursuit, though they ought not. Rather, they should pray 
that things generally good may be so to themselves, and 
make those things only matters of choice which are 
really good for them.’ Not indeed that your unjust man 
always wishes to have more than his share: he sometimes 
prefers the less, in things which are absolutely Ρας... Still 
as even a less share of evil seems, in a sense, a good, and 

5 the ‘desire for more’ means ‘for more good,’ therefore he 
is regarded as one who takes more than his due share. He 
is, at all events, uwzfair; (and this term will suffice to 
describe him ;) for it includes the others,*? and is common 
to both alike. 

III. Now, as we said that the law-breaker was unjust, 
and he who acted by the law was just, it is clear that 
everything that is laid down by the law is in a sense just.‘ 

I. e.g. They may choose or cumstances can make good. Since 
wish for good health, but should 
pray that riches may not prove bane- 
ful. This passage,—if it be not the 
interpolation of some Christian com- 
mentator—illustrates Aristotle’s way 
of running on from point to point, so 
as to lead the reader occasionally 
away from the true thread of the 
argument, which has to be resumed 
somewhat further on. 

2. i.e. in things which no cir- 

then ἅδικος may be a µειονέκτης, we 
cannot use this term, (as above re- 
marked,) in opposition to πλεονέκτης 
and make it an attribute of δίκαιος. 
In fact, a πλεονέκτης may be a µειο- 

"γέκτης. 
3. Both πλεονεξία and µειονεξία. 

‘‘ This being an inclusive and com- 
mon term,’’ Chase. 

4. He afterwards shows that 
“equity” isa correchion of Lhe ου. 

(5) 
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τά τε γὰρ ὡρισμένα ὑπὸ τῆς νομοθετικῆς νόμιµά ἐστι, 
καὶ ἕκαστον τούτων δίκαιον εἶναι φΦαμέν. Οἱ δὲ νόμοι 
ἀγορεύουσι περὶ ἁπάντων, στοχαζόµενοι ἢ τοῦ κοινῇ 
συμφέροντος πᾶσιν ἢ τοῖς ἀρίστοις ἢ τοῖς κυρίοις, κατ 

5 ἀρετὴν 4) κατ ἄλλον τινὰ τρόπον τοιοῦτον' ὥστε ἕνα 

μὲν τρόπον δίκαια λέγομεν τὰ ποιητικὰ καὶ φυλακτικὰ 
τῆς εὐδαιμονίας καὶ τῶν μορίων αὐτῆς τῇ πολιτικῇ κοι- 
νωνία. Προστάττει & ὁ νόμος καὶ τὰ τοῦ ἀνδρείου ἔργα 
ποιεῖν, οἷον μὴ λείπειν τὴν τάξιν μηδὲ φεύγειν μηδὲ 

το ῥύπτειν τὰ ὅπλα, καὶ τὰ τοῦ σώφρονος, οἷον μὴ pot 
xeve pond ὑβρίζειν, καὶ τὰ τοῦ πράου, οἷον μὴ τύ- 

For, as we say that all which has been defined by the 
legislature is /ega/, so every one of the points so defined 
we aver to be just. Now the laws make their declarations 
on all matters of human action taken as a whole;' and in 
doing so they aim either at what is the common interest 
of all, or at that of the aristocracy, or that of the governing 

5 body, in respect of virtue, or in some such other way." 
There is therefore a sense in which we say those things 
are just which tend to produce or to preserve their happi- 
ness, and the various conditions which constitute happiness, 
for the social community. Now the law orders us to do 
the actions of the brave man, as in not leaving the ranks 

το in battle, nor running away, nor throwing away one’s shield ; 
of the temperate man, as in not fornicating nor committing 
outrages; and of the humane and gentle,‘ in not striking 

fect justice which a general law standard” is the meaning given by 
sometimes involves in particular in- the Translators. Jelf construes κύριοι 
stances. κατ ἀρετὴν, ‘holding office for merit.’ 

1, περ πάντων would have 3. viz. because they are legal, 
meant, that there is nothing about or recommended or enforced by the 
which the laws do not speak. laws. 

2, The laws aim at making 4. Hence these actions, as @v- 
either all, or certain classes, more λακτικὰ or ποιητικὰ of general wel- 

virtuous, er more useful, or more fare, become * just,’ i, e, the duty 
4appy, ος ‘Taking virtue for the of all. 

7 (6) 
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σ ΄ - > - ~ > 9 / 9 

ἕτερον δύναται τῇ αἀρετῇ χρῆσθαι, ἀλλ. ov µόνον καθ 
αὑτὸν' πολλοὶ γὰρ ἐν μὲν τοῖς οἰκείοις τῇ ἀρετῇ δύνανται 
χρῆσθαι, ἐν δὲ τοῖς πρὸς ἕτερον ἀδυνατοῦσιν. Kai διὰ 

ry @ A » N n~ a ο . 8 ν τοῦτο ev δοκεῖ ἔχειν τὸ τοῦ Biavros, ὅτι ἀρχὴ ἄνδρα 
/ Δ σ N ‘N bd / 4 ς bo 5 δείξει πρὸς ἕτερον γὰρ καὶ ἐν κοινωνία ἤδη 0 ἄρχως---. 

Ava δὲ τὸ αὐτὸ τοῦτο καὶ αἀλλότριον ἀγαθὸν δοκεῖ εἶναι 
ἡ δικαιοσύνη µόνη τῶν ἀρετῶν, ὅτι πρὸς ἕτερον ἐστίν' 
κ ΔΝ ΔΝ ’ ΄ a MM” a ” 

ἄλλῳ yap Ta συμφέροντα πράττει, 7 ἄρχοντι 7 κοινωνῷ. 

Κάκιστος μὲν οὖν ὁ καὶ πρὸς αὑτὸν καὶ πρὸς τοὺς φίλους 
10 χρώµενος τῇ µοχθηρία, ἄριστος ὃ οὐχ ὁ πρὸς αὑτὸν τῇ 

9 lel > \ x σ σι Ν 9 / ἀρετῇ ἀλλὰ πρὸς ἕτερον τοῦτο γὰρ ἔργον χαλεπόὀν. 

one who possesses it can exercise his virtue in relation 
to another,' and not only by himself. (And that this is 
a real difference, appears from this;) many persons can 
employ the virtue they have in their domestic affairs, while 
in their relations with others they are unable to do so. 
For this reason the saying of Bias is thought to be correct. 
What a man really is, will be? seen when he holds office ; f |: 

5 when a man 15 in office, he at once has relations to anothe -: 
and takes part in the body politic. For this same reason toc { 
justice alone of the virtues is considered to be a good 
belonging to another, because it has its relation in and to 
another ; inasmuch as the just man does that which is to 
the interest of another, either a ruler or a fellow-member 
of the state. As therefore that man is the basest who 
employs his vice against both himself and his fnends, so 

10 he is the best who employs his virtue not for himself only ᾽ 
but for another ; for to act in this. way is difficult.? This 
kind of justice then is not merely a part of virtue; 1 15 

1. The τέλος is ἕτερος not adrés, ἀρχαῖς τε καὶ »όμοισιν ἑντριβὴς 
or in other words, the τέλος of ἀρετὴ Part 
is χρῆσις πρὸς ἕτερον. 

2. Soph. Antig. 177. 3. For χαλεπὰ τὰ καλὰ, accord- 
dufyavorv δὲ παντὸς ἀνδρὸς ἐκμαθεῖν ing to the proverb ; and the merit is 
irq re χα) ὠρόνημα καὶ γνώµη», enhanced by the very difficulty of 2 
2ο by task. 

(3) 
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ὃ / A / b \ ‘\ Σο) \ / \ 
εµίαν τών τοιούτων, ἄλλα µην οὐδὲ κατὰ πάσας, κατὰ 

πονηρίαν δέ ye τινά (ψέγοµεν γάρ) καὶ κατ ἀδικίαν. 
"E # TAX tO i ο / fol aX: λ στιν apa γε ἄλλη τις ἀδικία ὡς µέρος τῆς ὅλης, Kal 
3/ / >] / ” eh OL A \ \ / ἄδικόν τι ἐν µέρει τοῦ ὅλου ἀδίκου τοῦ παρὰ τὸν νόμον. 

ς Ἔτι εἰ ὃ μὲν τοῦ κερδαίνειν ἕνεκα μοιχεύει καὶ προσλαμ- ~ 
/ A \ λ / > J / Bavov, ὃ δὲ προστιθεὶς καὶ ζημιούμενος δι ἐπιθυμίαν, 

οὗτος μὲν ἀκόλαστος δόξειεν ἂν εἶναι μᾶλλον ἢ πλεο- µ 
VERTIS, ἐκεῖνος ὃ ἄδικος, ἀκόλαστος & ov δῆλον apa ὅτι 

διὰ τὸ κερδαίνειν. "Ete περὶ μὲν τᾶλλα πάντα ἀδικήματα 
/ e > \ 3 / / > / e >] 

10 γίνεται ἡ ἐπαναφορὰ ἐπί τινα µοχθηρίαν det, οἷον εἰ 
9 / > 9 93 rf > 3 / \ 4 

ἐμοίχευσεν, ἐπ᾽ ἀκολασίαν, εἰ ἐγκατέλιπε τὸν παραστά- 
> \ ὃ / 3 9 / > 9 ) / 3 ὃ > 7S ὃ 

3 3 3 3 την, ἐπὶ δειλίαν, et ἐπάταξεν, ἐπ᾽ ὀργήν' et & ἐκέρδανεν 

by money, through illiberality. But when he gains an un- 
due profit, perhaps he acts in accordance with none of the 
above vices, still less according to all of them, but yet 
according to a certain kind of depravity (for we reprobate 
it), and therefore unjustly. } Hence there must be another 
kind of injustice, which is as a part of the whole, and 
something that is ‘unjust’ which forms a part only of that 

5 general ‘unjust’ which involves a breach of law.) Again, 
if one man attaches himself to a woman for the sake of 
gain, and because he 1s paid for it, and another, who has to 
pay for it and so to lose money, through desire; this 
latter may fairly be considered lecherous rather than 
covetous, but the former dishonest,’ though not wanting in 
self-control ; ; it is clear therefore, that if he acts wrongly, he 
does so through love of gain. Further; in the case of all 

10 other wrong-doings whatsoever,’ the reference is always to 
some special vice; for example, if a man fornicates, to 
lechery ; if he leaves his comrade in the thick of the fight, 
to cowardice ; if he strikes another, to anger ; but, if he has 

1. Asa mAcovéxrns. The same 2. That is, suchas do not result 
crime has a different name when itis from πλεονεξία. 
committed from love of gain. 

(to) 
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ἐπ᾽ οὐδεμίαν µοχθηρίαν adr ἢ ἐπ᾽ ἀδικίαν. “Note ϕα- 
Ν a ” > / \ ‘ eh: ow: > / 

νερον OTL ἐστι τις ἀδικία παρὰ τὴν ὅλην ἄλλη ἐν μέρει, 
4 ο ee λ 3 A > A / ” Ν } συνώνυµος, ὅτι ὁ ὁρισμὸς ἐν τῷ αὐτῷ γένει ἄμφω γὰρ ἐν 

T® πρὸς ἕτερον ἔχουσι τὴν δύναμιν, ἀλλ ἢ μὲ ὶ ᾧ προς ἕτερον ey nv δύναμιν, a> μὲν περ 
τιμὴν ἢ χρήματα ἢ σωτηρίαν, ἢ εἴ τινι ἔχοιμεν ἑνὶ ὀνό- 

a a / Σο \ \ > A pate περιλαβεῖν ταῦτα πάντα, καὶ δι ἡδονὴν τὴν ἀπὸ 

τοῦ κέρδους, ἢ δὲ περὶ ἅπαντα περὶ ὅσα ὁ σπουδαῖος. 
“ ed \ Φ 3 Δ / / \ ο V. "Οτι μὲν οὖν εἰσὶ δικαιοσύναι πλείους, καὶ ὅτι 
” νο \ oe . / n a 
ἔστι τις καὶ ἑτέρα παρὰ τὴν ὅλην ἀρετήν, δῆλον' τίς δὲ 

e / 4 \ Ν 3/ / 

καὶ ὁποία τις, ληπτέον. «ἄ4ιώρισται δὴ τὸ ἄδικον TO τε 
παράνοµον καὶ τὸ ἄνισον, τὸ δὲ δίκαιον τό τε νόμιμον καὶ 

in view his own particular profit, to no other vice except 
that of dishonesty. From all which considerations it is 
clear, that there is a kind of injustice, beside the general 
inclusive sort, other than it and partial, though called by the 
same name, because the definition of it turns on the same 
kind of actions.". Both kinds have their effect in relation 
to another ; only the special sort? is concerned with honour, 
or goods, or personal safety, (or whatever one term there 
may be under which we may comprise all these) and results 
from the pleasure that accrues from gain ; while the other 
sort relates to all those failings collectively, which the good 
man 15 concerned in avoiding.® 

V. Itis clear then that there are several sorts of jus- 
tice, and another kind of it beside complete virtue; and 
what that is, and the nature of it, must now be ascer- 
tained. Now {ε unjust has been divided into that 
which 15 //ega/ and that which 15 αἱ, as justice is that 

I. τὰ ψεκτὰ, he seems to mean, 
or τὰ ἅἄδικα. ‘Since its definition 
involves the same generic quality,” 
Mr. Williams. 

2. The partial sort which is 
some form or other of πλεονεξία. 
Even the leaving a comrade unsup- 
ported in the fight, which is δειλία, 

is also πλεονεξία in respect of a man 
preferring his own safety. 

Or, ‘to which the action of 
the good man has reference.’ This 
sort, of course, is ὅλη ἀδικία. 

. Or, ‘what transgresses the 
law, and what violates equality.’ 

(rt) 
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τὸ ἴσον. Kara Sie οὖν τὸ παράνοµον ἡ πρότερον εἰρη- 
µένη adixia ἐστίν. ᾿Επεὶ δὲ τὸ ἄνισον καὶ τὸ παράνομον 
οὐ ταὐτὸν ἀλλ᾽ ἕτερον ὡς µέρος πρὸς ὅλον (τὸ μὲν γὰρ 
ἄνισον ἅπαν παράνοµον, τὸ δὲ παράνοµον οὐχ ἅπαν 

5 ἄνισον), καὶ τὸ ἄδικον καὶ ἡ ἀδικία οὐ ταὐτὰ ἆλλ ἕτερα 

ἐκείνων, τὰ μὲν ὡς µέρη τὰ δ᾽ ὡς ὅλα' µέρος γὰρ αὕτη ἡ 
ἀδικία τῆς ὅλης ἀδικίας, ὁμοίως δὲ καὶ ἡ δικαιοσύνη τῆς 
δικαιοσύνης. “Nore καὶ περὶ τῆς ἐν µέρει δικαιοσύνης καὶ 
περὶ τῆς ἐν µέρει ἀδικίας λεκτέον, καὶ τοῦ δικαίου καὶ 

10 τοῦ ἀδίκου ὡσαύτως. Ἡ μὲν οὖν κατὰ τὴν ὅλην ἀρετὴν 

which is legal and fair. The first-mentioned sort, then, of 
Injustice (the general,) comprises that which violates the 
law. But, as what violates the law is not the same as, but 
different from, what is unfair,’ in the same way as the whole 
differs from a part, (for though all that is unfair is against 
the law, yet it does not follow that all violation of law is 
unfair*) ; so too what is unjust, and injustice in the ab- 

5 stract (in relation to the: unfair) are not the same, but 
different from those other sorts,* [for] the former are as 

_ parts, the latter as a whole ; for this kind of injustice (the 
‘ unfair) is a part of whole, or entire, injustice, and in like 
manner this kind of justice is a part of the justice which 
‘includes all virtue, 

We have now therefore, to speak both about particular 
justice, and also particular injustice ; and about the just and 

το the unjust under the same conditions, For the present 

r, e.g. δειλία is sping aces from 
πλεονεξία. For mapdvouor, h 
in the followi 
most of the 
read πλέον, 

2. Just as all cheese is vs. 
but not all milk is 
reader will bear in mind that τὸ πα- 
ράνομον is ὕλη ἀδικία throughout this 
argument, 

parenthetic ps Aaa 
itors and translators 

Pic. from the ἄδικον and 3. 

and ἀδικία περὶ τὸ παράνοµον. Εοττὰ μὲν 
in what follows os we should 
read τὰ μὲν γάρ. 
rather complex Bie: obscure. 
intended to prove that there 

t is 
It 15 
is a. 

The partial inj ον h eee ia ror, 
differing Pepe pe justice 
περὶ παράνοµον, 
it, as rhe mish in the Ieee aes 

(12) 
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1Ο 

IO 

A \ / a A 
λῶς ἀνὴρ ὠγαθός ἐστι, πότερον τῆς πολιτικῆς ἐστὶν ἢ 

/ ἑτέρας, ὕστερον διοριστέον' οὐ yap ἴσως ταὐτὸν ἀνδρί T 
> A 9 \ / / A \ \ / ἀγαθῷ εἶναι καὶ πολίτη παντίι. Tis δὲ κατὰ µέρος δι- 
καιοσύνης καὶ τοῦ Kat αὐτὴν δικαίου ἓν µέν ἐστιν εἶδος 

N aA A A A A 

τὸ ἐν ταῖς διανομαῖς τιμῆς ἢ χρημάτων ἢ τῶν ἄλλων ὅσα 
\ Φ α΄ “A μεριστὰ τοῖς κοινωνοῦσι τῆς πολιτείας (ἐν τούτοις γὰρ 

3 \ em 3 Vv ο ο / λ P] 
ἔστι καὶ ἄνισον ἔχειν καὶ ἴσον ἕτερον ἑτέρου), ἓν δὲ τὸ ἐν 

a / / 

τοῖς συναλλάγμασι διορθωτικὀν. Τούτου δὲ µέρη δύο' 
τῶν γὰρ συναλλαγμάτων τὰ μὲν ἑκούσιά ἐστι τὰ δ᾽ 

/ \ aA ἀκούσια, ἑκούσια μὲν τὰ τοιάδε οἷον πρᾶσις ὠνὴ δανεισ- 
λ / lo) / 

μὸς ἐγγύη χρῆσις παρακαταθήκη µίσθωσις' ἑκούσια δὲ 
λέγεται, ὅτι ἡ ἀρχὴ τῶν συναλλαγµάτων τούτων ἑκού- 

A 4 \ A 

σιο. Tav ὃ ἀκουσίων τὰ μὲν aOpaia, οἷον κλοπὴ 

not the same thing in every case to be simply a good man 
and to be a good citizen. 

Now of the abstract justice of the particular sort, and 
the just that is conformable with it, one kind is that which 
has its exercise in the distributions of honour or wealth or 
whatever other things can be shared in by the members of 
a state (for in these it is possible for one man to have 
from another‘ what is fair or unfair), and another kind is 
that which is corrective in business transactions. And in 
this latter kind there are two parts: for of transactions 
between two parties some are voluntary and some involun- 
tary. Examples of those which are voluntary (on both sides) 
are, selling and buying, lending and borrowing money, giving 
securities, loans, deposits, hiring and letting ; and they are 
called voluntary, because the motive for such transactions 15 
voluntary.?. Of those dealings which involve non-consent, 

I. &repov ἑτέρου should rather 
mean, ‘one man differently from 
another,’ and this seems intelligible 
if κατὰ τὸ ἀνάλογο», relative rank or 
merit, is meant. Perhaps, ἕτερον rap 
ἑτέρυ. Mr. Williams translates, 

‘fone nfan in relation to another” ; 
Mr. Chase, ‘fone man as compared 
with another.” 

2. As when one man wishes to 
borrow money, and another is will- 
ing or desirous to lend it. 

(τά) 
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ws 

μοιχεία φαρμακεία προαγωγεία δουλαπατία δολοφονία 
/ ν οἱ / 3s \ / ψευδοµαρτυρία, τὰ δὲ βίαια, οἷον αἰκία δεσμὸς θάνατος 

ἁρπαγὴ πήρωσις κακηγορία προπηλακισμός. 
VI. ᾿Επεὶ ὃ ὅ 7 ἄδικος ἄνισος καὶ τὸ ἄδικον ἄνισον, 

A ο \ / 1 λ aA >» / a > 9 4 5 δῆλον ὅτι καὶ µέσον τι ἐστὶ τοῦ ἀνίσου. Τοῦτο ὃ ἐστὶ 
\ λ 3 e / \ 4 3/ \ / \ \ τὸ ἴσον' ἐν ὁποίαᾳα yap πράξει ἔστι τὸ πλέον καὶ τὸ 

wv 4 \ » > = λ v v λ 

ἔλαττον, ἔστι καὶ τὸ ἴσον. Ei οὖν τὸ ἄδικον ἄνισον, τὸ 
/ ” 4 ” / α ral . 4 

δίκαιον ἴσον' ὅπερ καὶ ἄνευ λόγου δοκεῖ πᾶσιν. ᾿Επεὶ 
\ \Y\ w# / λ / / “A a ” 

δὲ τὸ ἴσον µέσον, TO δίκαιον µέσον τι ἂν ein. ᾿"Ἔστι δὲ 
ν ? fos Fh / \ 10 τὸ ἴσον ἐν ἐλαχίστοις δυσίν' ἀνάγκη τοίνυν τὸ δίκαιον 

µέσον τε καὶ ἴσον εἶναι καὶ πρός τι καὶ τισίν, καὶ ᾗ μὲν 
µέσον, τινῶν (ταῦτα ὃ ἐστὶ πλεῖον καὶ ἔλαττον), ᾗ δ᾽ 

some are stealthy, as theft, adultery, drugging, seduction,’ 
kidnapping, slaying with treachery, false evidence ; others 
imply violence, as assault and battery, putting in bonds, 
death, robbery, maiming, defamation, insulting language. 

VI. Well, since we said that the unjust man was 
unfair, and the unjust act an unfair act, it is clear that there 

5 must be some standard mean of the unequal.? And this 
standard is what is fair (i.e. equal) : for in whatever action 
there is a ‘too much’ and a ‘too little,’ there must also be 
an equal. If therefore what is unjust is what is unequal, 
what is just must be what is equal ; and this proposition all 
accept without further argument. And, since what is equal 
is the mean, what is just will also be a kind of mean.® But 

το the notion of egual involves two terms at least. Now what 
15 just, being fair or equal, must also be a mean both in 
relation to something and to some persons ; and in so far 
as it is a mean, it is so between certain things, (that 15 to 
say, between too much and too little), while as fair or equal 

1, Or abduction, —the securing something else requires a standard 
of a person for an immoral purpose. by which it may be adjusted. 

2. ἄνισον is ‘unfair’ because 
‘unequal’; what is ‘unequal’ to 4. Since ἴσον is δίκαιον. 

(15) 
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ἴσον ἐστί, δυοῖν, ᾗ δὲ δίκαιον, τισἰν. ᾿ Ανάγκη dpa τὸ δί- 
καιον ἐν ἐλαχίστοις εἶναι τέτταρσιν' οἷς τε γὰρ δίκαιον 

τυγχάνει dv, δύο ἐστί, καὶ ἐν ols τὰ πράγματα, δύο. 

Καὶ ἡ αὐτὴ ἔσται ἰσότης, ols καὶ ἐν οἷς. ὡς yap ἐκεῖνα 
5 ἔχει τὰ ἐν ols, οὕτω κἀκεῖνα ἔχει εἰ γὰρ μὴ ἴσοι, οὐκ 

ἴσα ἔξουσιν, ἀλλ, ἐντεῦθεν αἱ µάχαι καὶ τὰ ἐγκλήματα, 
ὅταν ἢ ἴσοι μὴ ica ἢ μὴ ἴσοι ἴσα ἔχωσι καὶ νέµωνται, 
"Ere ἐκ τοῦ κατ ἀξίαν τοῦτο δῆλον' τὸ γὰρ δίκαιον ἐν 
ταῖς διανομαῖς ὁμολογοῦσι πάντες κατ ἀξίαν τινὰ δεῖν 

it is so to two persons, [and as just, it is so in respect of 
certain things. ]! It follows hence, that {7ε just must involve 
four terms at least ;? for the persons to whom so-and-so is 
just, are two, and the matters in dispute are two. And there 
will be the same relative equality in the persons and in the 
terms ; for as the latter are,® viz. the terms, so also the for- 

5 mer are. If they, the persons, are not equal, they will not 
have equal shares ; in fact, it is from this cause that all the 
fightings and the claims arise, viz. either when equal per- 
sons have and hold shares not equal, or persons not equal 
have equal shares. ‘This is yet further made clear from the 
common expression “ according to desert.” For all allow 
that justice in distributions ought to be according to some 

liams renders ‘‘ it will involve refer- 
ence to a standard.” Both he and 

I. Justice is µέσον between more 

A and B, it is also ἴσον. Being there- 
fore both µέσον and ἴσο», it involves 
four terms; ‘‘ John shall have one 
bushel, Carles shall have two,” in 
proportionate equality ; or, ‘‘ John 
shall have one and a half, and 
Charles one and a half also,” if the 
equality is absolute, or if unfair 
division has to be set right. 

2. I cannot help thinking this 
last clause is an interpolation ; for it 
would make the terms not four but 
six. Bekker includes in brackets καὶ 
πρός τι just above, which Mr. Wil- 

Mr. Chase, with Jelf, render 9 δὲ 
δίκαιο», riolv, ‘as far as it is just, 
it is so to certain (i.e. to two) per- 
sons.’ This, as it seems to me, 
leaves the preceding δυοῖν very am- 
biguous. Jelf renders it ‘absolute 
equality between two things ;’ viz. 
in catallactic justice. 

3. For ἐκεῖνα read, perhaps, 
ταῦτα. In κἀκεῖνα, for which xd- 
κεῖνοι would be more correct, the 
persons seem also viewed as things 
or claims, to put the four terms in 
the same general category. 

(16) 
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τοις, καὶ ὁ λόγος ὁ αὐτός' διῄρηνται yap ὁμοίως, ols τε 
καὶ ἅ. "Ἑσται apa ὡς ὁ a ὄρος πρὸς τὸν β, οὕτως ὁ ¥ 
πρὸς τὸν 6, καὶ ἐναλλὰξ apa, ὡς ὁ α πρὸς τὸν η, ὁ β 
πρὸς τὸν ὃ. “Nate καὶ τὸ ὅλον πρὸς τὸ ὅλον' ὅπερ ἡ 

ς νομὴ συνδυάζει. Kav οὕτω συντεθῇ, δικαίως συνδυάζει, 
VII. ‘H dpa τοῦ a ὅρου τῷ vy καὶ ἡ τοῦ B τῷ 8 

σύζευξις τὸ ἐν διανομῇ δίκαιον ἐστί, καὶ µέσον τὸ δίκαιον 
Tour ἐστὶ τοῦ παρὰ τὸ ἀνάλογον' τὸ γὰρ ἀνάλογον 
µέσον, τὸ δὲ δίκαιον ἀνάλογον. Καλοῦσι δὲ τὴν τοιαύ- 

το την ἀναλογίαν γεωμετρικὴν οἱ μαθηματικού ἐν γὰρ τῇ 

stated of it that is stated about the laws of proportion’ ; 
for there is a like division into persons and things. As 
therefore the term 4 is to the term 4, so will the term C 
be to the term  ; and inversely, as A is to C, sois & to 

5 3 So that one whole has a proportional relation to the 
other whole ; and this is the very combination which the 
law of distribution tries to effect ;> and if the terms are so 
combined, it effects it nghtly. | 

VII. The coupling therefore of the term 4 with the 
term C, and that of 4 with DP, is the law of justice in dis- 
tribution.* And this justice is a mean or standard of the 

το injustice which violates proportion ; for the right mean 15 
what is in proportion, and justice is that proportion.® 
Mathematicians call this kind of proportion geometrical; for 
in geometry it is an axiom that the whole is to the whole 

1 Or, ‘‘and μα. 4. 6.ᾳ. αν captain to £100, 5ο 
tween the two pairs of terms is the sailor to £6. 
same.” 5. This δίκαιον is ος 

2. For instance, in distributing and ἀνάλογον is µέσον τοῦ πι 
prize-money ; ‘‘as captain (A) isto ἀνάλογον. Therefore δίκαιον is μέσον, 
£100 (C), so is sailor (2) to £5 Ifadi ute arises between aptain — 
(D).” and sailor as to a share of prize- 

. Vis. that captain with his money, the question must be settlec 
£100 shall be on a fair and equal by the claims of relative rank there 

in respect of pay, with the is no κ in this case than 
~tiler with his 45. In the technical what is en ee at ee Ww other 

C | words, what is just and fair to cada. 
(x8) r | 
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ἄλλο εἶδος ἔχει τοῦ mpotépov. Τὸ μὲν yap διανεμητικὸν 
δίκαιον τῶν κοινῶν del κατὰ τὴν ἀναλογίαν ἐστὶ τὴν 
εἰρημένην' καὶ γὰρ ἀπὸ χρημάτων κοινῶν ἐὰν γίνηται ἡ 
διανοµή, ἔσται κατὰ τὸν λόγον τὸν αὐτὸν ὄνπερ ἔχουσι 

5 πρὸς ἄλληλα τὰ εἰσενεχθέντα" καὶ τὸ ἄδικον τὸ ἀντικεί- 
µενον τῷ δικαίῳ τούτῳ παρὰ τὸ ἀνάλογον ἐστίν. To δ᾽ 
ἐν τοῖς συναλλάγµασι δίκαιον ἐστὶ μὲν ἴσον τι, καὶ τὸ 
ἄδικον ἄνισον, ἀλλ. οὐ κατὰ τὴν avadoylav ἐκείνην ἀλλὰ 
κατὰ τὴν ἀριθμητικήν. Οὐθὲν γὰρ διαφέρει, ei ἐπιεικὴς 

10 φαῦλον ἀπεστέρησεν ἢ φαῦλος ἐπιεικὴ, οὐδ' εἰ ἐμοίχευσεν 
ἐπιεικῆς ἢ adds" ἀλλὰ πρὸς Tod βλάβους τὴν 

διαφορὰν µόνον βλέπει ὁ νόμος, καὶ χρῆται ws ἴσοις, εἰ 

character different from the former. For the distributive 
justice, in the case of property common to two or more, 
always follows the proportion that has been specified (for if 
the distribution is to be made from a common sum 
money, it will be in that same proportion in which the sums 

5 contributed bear to each other’) ; and the injustice opposed 
to this kind of justice, is that which is in violation of pro- | 

But the sort of justice which has Pas th in business portion. 
transactions, though it is a kind of equality, (as the ον, 
is an inequality, ) still is not according to that proportion, 
but according to arithmetic proportion. For it makes no 
difference whether a respectable man defrauds a dishonest 

το one, or the converse: nor whether it is a good ora bad man 
who has committed adultery: the law looks only to the 
difference caused* by the harm done; 

1. Andsoakind of relative ἀξία 
will exist. ἔχουσι should rather be 

eaning in the 
‘Translation i is correct. But perhaps 
we should read ὕνπερ ἔχουσι πρὸς 
ἀλλήλουν οἱ εἰσφέροντε. The liqui- 
dation of a joint-stock bank, and the 
distribution of effects (if any), or the 
returning of club-money, ἔρανος, to 

(20) 

and it treats the 

the πληρωταὶ or members, would 
serve Lo illustrate the sense. 

2. It has n to do with 
relative rank or proportion; 
but you must ας t from απο Hae 
and add to the other to make for, 
as in any case of wheovetla, 

3. ie. Theloss on oneside and — 
the other. 2 

Ι 

a 
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ἔλαττον κέρδος, τὸ δ ἐναντίον ζημία. ὧν ἦν µέσον τὸ 
ἴσον, ὃ λέγομεν εἶναι δίκαιον’ ὥστε τὸ ἐπανορθωτικὸν 
δίκαιον ἂν ein τὸ µέσον ζημίας καὶ κέρδους. Ato καὶ 
ὅταν ἀμφισβητῶσιν, ἐπὶ τὸν δικαστὴν καταφεύγουσιν' 

ς τὸ ὃ ἐπὶ τὸν δικαστὴν ἰέναι ἰέναι ἐστὶν ἐπὶ τὸ δίκαιον" 
ὁ yap δικαστὴς βούλεται εἶναι οἷον δίκαιον ἔμψυχον' 
καὶ ζητοῦσι δικαστὴν µέσον, καὶ καλοῦσιν ἔνιοι µεσιδίους, 

ὡς ἐὰν τοῦ µέσου τύχωσι, τοῦ δικαίου τευξόµενοι. μέσον 
ἄρα τι τὸ δίκαιον, εἴπερ καὶ ὁ δικαστής. ὁ δὲ δικαστὴς 

το ἐπανισοῖ, καὶ ὥσπερ γραμμῆς εἰς ἄνισα τετµηµένης, ᾧ 

τὸ μεῖζον τμῆμα τῆς ἡμισείας ὑπερέχει, Todt’ ἀφεῖλε 
καὶ τῷ ἐλάττονι τµήµατι προσέθηκεν. "Όταν δὲ diva 

good and the more of the evil,—is loss. The mean there- 
fore between these. is that equality, which we said was! 
justice. 

Corrective justice, then, is tHe mean between loss and gain. 
And hence, when men have any dispute, they have recourse 

5 to the judge. But to go to the judge is to go to get justice ; ; 
for the judge professes to be a sort of living justice,* and 
men seek a judge to act between them, and some call them 
mediators, on the notion that, if they get the mean, they will 
get justice. Hence justice must be a kind of mean, if, as 
we say, the judge stands between two claimants. And the 
duty of the judge is to bring to an equality. It is asifa 

10 line were divided into unequal parts; he takes away that 
portion of it by which the larger section exceeds the half, 
and adds it to the smaller section. In fact, whenever a 
whole is divided into two parts, people say they have got 

1. Reading 8 ἐλέγομεν for the man (so to sa oe 
vulg. ὃ λέγομεν. the man of 

2. The principle of justice em- put thr ool re a 
ο λε A of five and seven 

υσανρὰ να γαρ νμ tively, the ju we? off an inch 
3. If to get the middle is to get the seven adds it to the five, 

the fair or equal, then the middle- making each six inches. | 

(22) J 
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ἔλαττον GAN tavta δ᾽ αὑτῶν γένηται, τὰ αὑτῶν φασὶν 
ἔχειν καὶ οὔτε ζημιοῦσθαι οὔτε κερδαίνειν ὥστε κέρδους 
Twos καὶ ζημίας µέσον τὸ δίκαιὀν ἐστι τῶν παρὰ τὸ 
ἑκούσιον, τὸ ἴσον ἔχειν καὶ πρότερον καὶ ὕστερον. 

ς VIII. δοκεῖ δέ τισι καὶ τὸ ἀντιπεπονθὸς εἶναι ἁπλῶς 

δίκαιον, ὥσπερ οἱ Πυθαγόρειοι ἔφασαν' ὠρίζοντο γὰρ 
ἁπλῶς τὸ δίκαιον τὸ ἀντιπεπονθὸς GX. To ὃ ἀντιπε- 
πονθὸς οὐκ ἐφαρμόττει οὔτ' ἐπὶ τὸ διανεμητικὸν δίκαιον 

before,’ then they say they have what belongs to them, and 
neither lose nor gain. So that this corrective justice is the 
mean between a gain and a loss which are incidental to 
action where no consent has been given,? that is to say, it 
is the having the same amount both before and after the 
transaction. 

5 VIII. There is another kind of justice, which some 
accept as the simplest form of it, viz. retaliation. And 5ο 
the followers of Pythagoras stated it, for they defined 
justice generally to be, ‘something suffered or received for 
something else done.’* Yet this law of reciprocity does not 
suit either‘ the distributive kind of justice or the corrective : 
though indeed they are disposed to say this also’ of the 

1. The words αὐτὰ δύ αὐτῶν 
or (αὐτὰ δ᾽ αὐτῶν) are corrupt. 
They cannot mean, as Jelf inter- 
prets them, ‘‘self-contained,” ‘‘not 

the oft repeated δράσαντι παθεῖν of 
f/Eschylus, and is a simpler and 
easier rule of justice than exacting an 
equivalent in the way of a fine &c. 

encroaching on each other, but 
equal.” Nor is it likely that 6 
αὐτών means ‘by buying and selling,’ 
as Mr. Williams renders it. Perhaps, 
αὐτὰ τὰ αὐτῶν, ‘merely their own,’ 
i. e. merely what they had before the 
transaction, as in buying a house a 
man may neither lose nor gain, but 
get a fair equivalent for his money. 

2. In such cases as assault and 
battery, where one party at least does 
not consent to the action. 

3. The Jewish law of ‘‘an eye for 
an eye, a tooth for a tooth.” It is 

4. Lit. ‘when applied to either’ 
&c 

5. Or, ‘they would have it that 
the justice of Rhadamanthys means 
this.” They quote, as the highest 
definition of true justice, the law o 
practice,attributed to the judge in the 
other world, and say it is ἁπλώς 
δίκαιον. Aristotle seems to mean 
that, at best, this is not perfect or 
complete justice, but only a form or 
kind of it, suited to certain circum- 
stances, but wholly inapplicable to 
others. 

(25) » 
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9 / ps our ἐπὶ τὸ διορθωτικόν' καίτοι βούλονταί ye τοῦτο 
/ λέγειν καὶ τὸ 'Ῥαδαμάνθυος δίκαιον" 

el κε πάθοι τά x’ ἔρεξε, δίκη x’ ἰθεῖα Ὑένοιτο. 

πολλαχοῦ γὰρ διαφωνεῖ. οἷον ev ἀρχὴν ἔχων ἐπάταξεν, 
ov δεῖ ἀντιπληγῆναι, καὶ εἰ ἄρχοντα ἐπάταξεν, ov 

le) / ο) A 

5 πληγῆναι µόνον δεῖ ἀλλὰ καὶ κολασθῆναι. “Ete τὸ 
ς / \ Ν 3 / / / . 3 9 \ 

ἑκούσιον καὶ TO ἀκούσιον διαφέρει πολύ. GAN ἐν μὲν 
A lal A A α 

ταῖς κοινωνίαις ταῖς ἀλλακτικαῖς συνέχει τὸ τοιοῦτον 
9 > 

δίκαιον τὸ ἀντιπεπονθός, Kat ἀναλογίαν καὶ μὴ κατ 
a a / / 

ἱσότητα' τῷ ἀντιποιεῖν γὰρ ἀνάλογον συµµενει ἡ TOMS. 
1ο Ἡ yap τὸ κακῶς ζητοῦσιν' εἰ δὲ µή, δουλεία δοκεῖ εἶναι, 

. \ 3 / A \ Φ > A lA / > εἰ μὴ ἀντιποιήσε" ἢ τὸ ev et δὲ µή, µετάδοσις οὗ 
/ fe) ὃ / δὲ / a \ N X / γίνεται, τῇ µεταδόσει δὲ συμμένουσιν. Ao καὶ Χαρίτων 

justice of Rhadamanthys, ‘ If a man suffereth the same as he 
hath done, then will there be right recompense.’ In fact, it 
differs in many respects from the above kinds of justice. 
For instance, if a man in office strikes (an inferior), he ought 
not to be struck in return ; whereas, if (a subordinate) strikes 

5 an officer, he ought not only to be struck, but to be punished 
for it. Besides, it makes a great difference whether a wrong 
is intentional or accidental. But in _ business-dealings 
generally this (the reciprocal) sort of justice is the true bond 
of unison, ‘ the getting as much in return,’ but in a relative 
proportion, and not in actual equality.’ For it is by the reci- 
procity that takes into account the relative value of things, 
that society is held together. For men seek either the 

το right to inflict a proportionate harm (and if they cannot do 
this, it seems to them a servile state of subjection,*) or to do 
some good in return; for otherwise no exchange of com- 
modities takes place, and it is by such exchange that they 
continue in mutual fellowship. And this is why they set a 

I. viz. as is the case in simple ef μὴ ἁἀντιποιήσει is a gloss on el 
ἀντιπεπονθός, μή. 

3. And thus cuppdve ἡ πόλις, ut 
It seems likely that the clause szp. 

(26) 
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e \ P 4 A ον 9 / ea fe) 
ἱερὸν ἐμποδὼν ποιοῦνται, ἵν ἀνταπόδοσις ᾖ τοῦτο γὰρ 

΄ 3 fo! / Ν a “ / . ἴδιον χάριτος. ἀνθυπηρετῆσαί τε yap δεῖ τῷ χαρισαμένῳ, 
καὶ πάλιν αὐτὸν ἄρξαι Ἀχαριζόµενον. Ποιε δὲ τὴν 
9 \ 9 

ἀντίδοσιν τὴν κατ ἀναλοηγίαν ἡ κατὰ διάµετρον 
5 σύζευξις, οἷον οἰκοδόμος ἐφ ᾧ a, σκυτοτόµος ἐφ & β, 

6 

οἰκία ἐφ ᾧ ¥, ὑπόδημα ἐφ ᾧ 5. Act οὖν λαμβάνειν 
\ 3 / A 

τὸν οἰκοδόμον παρὰ τοῦ σκυτοτόµου τοῦ ἐκείνου 

temple of the Charites in the public way, in order that there 
may be an exchange of favours: for this is the peculiar 
notion of gratitude; one should not only requite with 
service him who has conferred an obligation, but should 
himself again volunteer a service.!: 

Now the kind of -exchange which is made by proportion 
is represented by the cross-diameters of a parallelogram? 

A B 

10° 
Φι 

Cc D 

ς as thus: 4 is a householder,’ 3 is a shoemaker, 6 15 a house, 
D is a pair of shoes. Well, the housebuilder has to receive 
from the cobbler some of his work, and on his part to give 

1. This triple relation (doing, 
returning, doing again) the {γε 
Graces seem to symbolize. 

2. Lit. ‘by the combining (of the 
terms) by a diameter.’ This is an 
ingenious way of shewing equality in 
transactions between two parties and 
two kinds of commodities differing in 

value. It will be seen at a glance that 
the geometrical equality of the dia- 
meters represents the equality in the 
result of the dealing. Mr. Williams 
gives a different explanation, joining 
two sides only by one diagonal. 

3. Lit. ‘he is a housebuilder at 
whom 4 is placed.’ See wii. & νι. 

(27) 
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4 » \ 9 / A e A 
ἔργου, καὶ αὐτὸν ἐκείνῳ µεταδιδόναι TO αὑτοῦ. ᾿Εὰν 

οὖν πρῶτον ᾖ τὸ κατὰ τὴν ἀναλογίαν ἴσον, εἶτα τὸ ἄντιπε- 
\ / ή \ / 3 / > wv πονθὸς γένηται, ἔσται τὸ λεγόμενον. Hi δὲ µή, οὐκ ἴσον, 

νο / Φ (1) \ / A N / οὐδὲ συμμµένει' οὐθὲν γὰρ κωλύει κρεῖττον εἶναι τὸ θατέρου 
6 ἔργον ἢ τὸ θατέρου, δεῖ οὖν ταῦτα ἰσασθῆναι. 
τοῦτο καὶ ἐπὶ τῶν ἄλλων τεχνῶν. 

ἔστι δὲ 
ἀνηροῦντο γὰρ ἄν, él 

μὴ ὃ ἐποίει τὸ ποιοῦν καὶ ὅσον καὶ olov, καὶ τὸ πάσχον 

ἔπασχε τοῦτο καὶ τοσοῦτον καὶ τοιοῦτον. Οὐὖ γὰρ ἐκ δύο 
bd “ / / > > 3 9 A Ν A ‘ 

ἰατρῶν γίνεται κοινωνία, ἀλλ. ἐξ ἰατροῦ καὶ γεωρηγοῦ, καὶ 
ο ς / \ b 7 b \ / a ? A 

10 ὅλως ἑτέρων καὶ οὐκ ἴσων' ἀλλὰ τούτους δεῖ ἰσασθῆναι. 

him some of his own. If then the proportional equality of 
these commodities be first established, and then the reci- 
procity takes place, the sort of justice we speak of will be 
realised. But if the values have not been so ascertained, no fair - 
equivalent exists, and no bargain of this kind can be binding.’ 

5 For there is nothing to prevent one man’s work being of a 
better kind than the other’s ; 
some standard of equality.’ 

hence these must be brought to 
And this is true also of the 

other arts; for they would be destroyed, unless what the 
producer produced, and of what quality and in what quantity, 
that same commodity, in the same kind and amount, the 
consumer consumed.‘ For a bargain is not made when 
two physicians are the parties, though it may be made 

10 between a physician and a farmer; and generally, transac- 
tions are between men of different and not of the same 

1. The δίκαιον κατ ἀναλογίαν. 
2. If the relative value of a sheep 

and of a bushel of wheat be mere 
guess-work, men will not attempt to 
barter; or, if they do, one or the 
other side is sure to be dissatisfied. 

3. Or, as we say, their trade- 
values must be known. 

4. Unless the producer and the 
consumer had a relation to each 
other. If all tradesmen made shoes, 

and nothing else, the trade would 
soon die a natural death, because 
produce would exceed demand. To 
bring this view under the head of 
‘reciprocity,’ he uses 6 πάσχων as 
the correlative of 6 ποιῶν, meaning 
the receiver, or consumer, and the 
maker. For, as Plato says in the 
Thecetetus, a ποιών implies a πάσχω», 
and the converse. Mr. Williams 
omits this sentence, perhaps rightly. 

(28) 
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\ a Aw πάντα συμβλητὰ δεῖ πως εἶναι, ὧν ἐστὶν ἀλλαγή. 
. 

Ed’ ὃ τὸ νόμισμ ἐλήλυθε, καὶ yivetat πως µέσον' 
πάντα yap μετρει ὥστε καὶ τὴν ὑπεροχὴν καὶ τὴν 

/ ” 4 e 4 7 1 A fe) ἔλλειψιν, πόσα ἄττα δὴ ὑποδήματ' ἴσον οἰκίᾳ ἢ τροφῇ. 
A 4 A 

5 Met τοίνυν ὅπερ οἰκοδόμος πρὸς σκυτοτόμον, τοσαδὶ 
e 4 A > A ή > \ \ A 3 ὑποδήματα πρὸς οἰκίαν ἢ τροφήν. Ei γὰρ μὴ τοῦτο, οὐκ 
ἔσται ἀλλαγὴ οὐδὲ κοινωνία. Τοῦτο δ, εὖ μὴ ica εἴη 

πως, οὐκ ἔσται. Aet dpa ἑνί τινι πάντα μετρεῖσθαι, 
ὥσπερ ἐλέχθη πρότερον. 

/ 

10 χρεία, ἢ πάντα συνέχει' 

Τοῦτο ὃ ἐστὶ τῇ μὲν ἀληθεία ἡ 
εὖ γὰρ μηθὲν δέοιτο ἢ μὴ 

trades. Only, that there may be dealings, it is necessary 
that these’ should be put to some standard of equality. 
Consequently all things which men trade in ought to be 
in some way capable of being compared. It is for this 
purpose that a currency has been introduced, and is made 
in a manner a medium; for it is the measure of all things, 
and therefore of excess and deficiency ; of course, therefore, 
how many pairs of shoes are an equivalent for a house, or 
for so much food. Hence now the same relation of worth 
should subsist between the housebuilder and the cobbler, as 
between so many pairs of shoes and a house or so much 
food.?, For if there is not this relation, there will be no 
exchange and no dealing. And there cannot be this 
relation, unless the things are put on some footing of equality. 
Therefore, all things ought to be measured by some one 

10 standard, as was before stated. And this, in fact, is demand,§ 
which is the sustaining principle of all exchange. For, if men 
did not want at all, or not 

1. The ἕτεροι, if not ἴσοι, must be 
made relatively ἴσοι. 

2. Perhaps, δεῖ τοίνυ», ὅπερ οἰκοδό- 
µος πρὸς σκυτοτόμον ἢ γεωργὸς, 
τοσαδὶ ὑποδήματα πρὸς οἰκίαν εἶναι ἢ 
τροφή». The comparative relation 
of one tradesman to another means 
the smaller or larger value he charges 
for the exercise and the products of 

one as much as another, there 

his craft ; which again depends on the 
time and skill employed. This must 
be the meaning of the proportion, 
Farmer: sculptor :: turnip: bust. 

3. What really proves the true 
worth or value of a thing, is the 
demand that exists for it; since a 
thing is worthless that nobody 
wants. 

(29) : 
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ὁμοίως, ἢ οὖκ ἔσται ἀλλαγὴ ἢ οὐχ ἡ αὐτή. Οἷον ὃ 
e , A if N / / ὰ 

ὑπάλλαγμα τῆς χρείας τὸ νόμισμα «γέγονε κατὰ συν- 
θήκην' καὶ διὰ τοῦτο τοὔνομα ἔχει νόμισμα, ὅτι ov φύσει 

ἀλλὰ νόμῳ ἐστί, καὶ ἐφ ἡμῖν μεταβαλεῖν καὶ ποιῆσαι 
λ » \ 3 / σ > A ο 5 ἄχρηστον. “Eotas δὴ ἀντιπεπονθός, ὅταν ἰσασθῃ, ὥστε 
ὅπερ γεωργὸς πρὸς σκυτοτόµον, τὸ ἔργον τὸ τοῦ σκυτοτό- 
µου πρὸς τὸ τοῦ γεωργοῦ. Eis σχῆμα ὃ ἀναλογίας tov 
δεῖ ἄγειν, ὅταν ἀλλάξωνται εἰ δὲ un, ἀμφοτέρας ἕξει τὰς 
e N N σ 4 9 ν ο ” e re 

ὑπεροχὰς TO ἕτερον ἄκρον. 4λλ ὅταν ἔχωσι τὰ avon, 

Io 
ο 3/ \ σ a e > 2 4 > 3 

οὕτως ἴσοι καὶ κοινωνού, ὅτι αὕτη ἡ ἱσότης δύναται ἐπ 

would either not be barter at all, or not the same as there 
now is. And thus the currency spoken of has become a kind 
of representative of the demand’ by common agreement; 
and for this reason money 15 called a /egal tender, because it 
does not exist naturally, but only by law, and it is in our 

5 power to change and make it of no service. And thus there~ 
will be reciprocity, when commodities have been so equalized, 
that what the farmer is to the shoemaker that the 
work of the shoemaker is to the work or produce of the 
farmer. But they must bring the commodities into some 
form of relative proportion, when they are going to deal in 
them ;? otherwise, the one extreme will involve both the 
excesses. But when men get their own, they are thus on an 

Io equality ; and they have dealings, because this equality is 

1. Or, substitute in the case of 
the demand being made. 

2. Reading δεῖ ἄγειν ὅταν ἀλλάσ- 
σωνται. Vulg. οὐ δε Ayer ὅταν 
ἀλλάξωνται, which might indeed 
mean much the same thing, ‘they 
ought not to bring them into propor- 
tion when they have had their 
‘dealings,’ i. e. but before. 

3. Asin the line to which a piece 
was added on, that had been cut 

n another line. The one will get 

too much, and the other will get too 
little ; and the excess and deficiency: 
together will double the injustice 
done. The standard line here will 
be the νόμισμα or currency. If two 
people are bartering goods worth 
41, on each side, the person who 
receives for his the value of 15s. is 
not 5s. but twice 65. worse off than 
the person who gets 25s. This, of 
course, is equally true of different 
and relative values. Mr. Williams 
paraphrases the passage thus: ‘‘After, 

: (3°) 
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φέροντι εἶναι λαβεῖν. Πάσχει μὲν οὖν καὺ τοῦτο τὸ αὐτό" 
ov γὰρ del ἴσον δύναται ὅμως δὲ βούλεται pévew 
μᾶλλον. Ato δεῖ πάντα τετιμῆσθαυ οὕτω γὰρ ἀεὶ ἔσται 
ἀλλαγή, eb δὲ τοῦτο, κοινωνία. To δὴ νόµισµα ὥσπερ 

5 µέτρον σύμμετρα ποιῆσαν ἰσάζει οὔτε γὰρ ἂν μὴ οὔσης 
ἀλλαγῆς κοινωνία ἡν, οὔτ ἀλλαγὴ ἰσότητος μὴ 
οὔσης, ovT ἰσότης μὴ οὔσης συμμετρία. TH μὲν 
οὖν ἀληθεία ἀδύνατον τὰ τοσοῦτον διαφέροντα σύμ- 
µετρα «γενέσθαι, πρὸς δὲ τὴν χρείαν ἐνδέχεται ἱκανῶς 

ιο Ἑν δή τι δεῖ εἶναι, τοῦτο & ἐξ ὑποθέσεως' διὸ νόμισμα 
καλεῖται' τοῦτο γὰρ πάντα ποιεῖ σύμμετρα μετρεῖται 

γὰρ πάντα νοµίσμµατι. Οἰκία a, μναῖ δέκα β, κλίνη η. 

doubt, even a money-currency.is liable to the same fluctua- 
tions, for it is not always of the same value: nevertheless, it 
has a tendency rather than other things to remain the same.) 
Therefore all commodities should have a money-value set on 
them ; for so there will at any time be exchange, and if so, 
then there will be dealing. This coinage then is as it were 

5 a measure, which by making things commensurable reduces 
them to relative equality. For as, if there were no exchange 
there could be no trading, so there could be no exchange 
if there were no equality, and no equality if there were no 
means.of making things commensurable. (In reality, of 
course, it is impossible for things so variable' to have any 
common measure ; but for the requirements of trade this is 
possible in a degree that is sufficient.) There must then be 

1Ο some one standard, and that by general assumption ; whence 
it 15 called a legal tender,’ this being the thing that makes 
all commodities commensurable, since all are measured by 
some recognized standard. 

Thus, let 4 be a house, B ten minae, 6 α sofa. Then 

I. Or, ‘so differing in value.’ 2. Or ‘standard currency,’ w- 
μισμα. 

(32) 
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Τὸ δὴ a τοῦ β ἥμισν, οπών ve: piso. ble sh oleae ὃ 
ἴσον' ἡ δὲ κλίνη δέκατον µέρος τὸ y τοῦ β' δῆλον τοίνυν 
πύσαι κλῖναι ἴσον οἰκία, ὅτι πέντε. “Ότι ὃδ οὕτως ἡ 
ἀλλαγὴ ἦν πρὶν τὸ νόμισμα εἶναι, δῆλον' διαφέρει 

ς γὰρ οὐδὲν ἢ κλῖναι πέντε ἀντὶ οἰκίας, ἢ ὅσου αἱ πέντε 

1X. Ti μὲν οὖν τὸ ἄδικον καὶ τί τὸ δίκαιὀν ἐστιν, 
ο. εἴρηται. 4ιωρισμένων. δὲ τούτων δῆλον ὅτι ἡ δικαιο- 
πραγία µέσον ἐστὶ τοῦ ἀδικεῖν καὶ ἀδικεῖσθαι' τὸ μὲν 
ήν τὸ & ἔλαττον ἐστίν. “H δὲ δικαιοσύνη 

ἐστὶν οὐ τὸν αὐτὸν τρόπον ταῖς πρότερον ἀρε- 
παῖς, ἀλλ’ ὅτι µέσου ἐστίν' ἡ 8 ἀδικία τῶν ἄκρων. Καὶ Καὶ 

4 αρα αι if a house is worth five minae ; or an equivalent 
But the sofa, 6, 15 a tenth part of the value of 2. 
it is clear how many sofas are equivalent to a house, 

ἲς to say, five. And that exchange took place thus’ 
before a standard currency was introduced, is clear; for it 

Bene oe difference whether five sofas are paid for a 
. or the value of five sofas. 
> are What then {λε unjust is, and what {λε just, has 

been stated. And now that these have been separately 
defined, it is evident that honest dealing is a mean between 

| zing and wronged ; for one is the having too 
nuch, the other, the having too little. But the principle 

of justice is a mean state, not in the same way with the 
rtues ¢ but because it takes the place of 

a oe “tf while. injustice takes the place of opposite ex- 
_ And the virtue of honesty is that by which the 

By way of barter, so many zen oes 5 Sn 
ιοτ α House, ο vex re at - 
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ᾗ μὲν δικαιοσύνη don! καθ a ὀ Studie λέγεται πρακ- 
τικὸς κατὰ προαίρεσιν τοῦ δικαίου, καὶ διανεμητικὸν καὶ 
αὐτῷ πρὸς ἄλλον καὶ ἑτέρρ πρὸς ἕτερον, οὐχ οὕτως 
ὥστε τοῦ μὲν αἱρετοῦ πλέον αὑτῷ ἔλαττον δὲ τῷ ρπλησίον, 
τοῦ βλαβεροῦ 8 ἀνάπαλιν, ἀλλὰ τοῦ ἴσου τοῦ KaT 
ἀναλογίαν, ὁμοίως δὲ καὶ ἄλλῳ πρὸς ἄλλον. Ἡ ὃδ 
ἀδικία τοὐναντίον τοῦ ἀδίκου. Τοῦτο δ ἐστὶν ὑπερβολὴ 
καὶ ἔλλειψεις τοῦ ὠφελίμου ἢ βλαβεροῦ παρὰ τὸ ἀνάλο- 

yov. Ato ὑπερβολὴ καὶ ἔλλειψις ἡ ἀδικία, ὅτι ὑπερ- 
1ο βολῆς καὶ ἐλλείψεως ἐστίν, ep αὑτοῦ μὲν ὑπερβολῆς 

μὲν τοῦ ἁπλῶς ὠφελίμου, ἐλλείψεως δὲ τοῦ βλαβεροῦ: 
ἐπὶ δὲ τῶν ἄλλων τὸ μὲν ὅλον ὁμοίως, τὸ δὲ παρὰ τὸ 

Sa | 

honest man is said to be disposed by choice to do what is 
honest, and to distribute what is fair and just both to him- 
self with another, and to another with a third party,—that 
is, in such a way as not to award too much of the choice- 
worthy to himself, and too little to another, and in the 

5 converse way in respect of the harmful,—but so as to award 
what is fair to himself by the law of proportion,’ and so to 
another as compared with another. And injustice on the 
contrary is the disposition to award what is unfair, and thats 
an excess and deficiency of the beneficial or the hurtful 
contrary to proportion. And this is why injustice is 
‘excess and deficiency,’ because it is a fault on the side 

το of excess and deficiency,—in one’s own case, of excess 
of what is in itself beneficial, and of deficiency i in what is 
harmful ; in the case of others the whole act is the same 
as in the case of oneself; but where proportion is violated, 
it is in whichever way it may chance to be." Ane in the 

1. Asin the case of a college- 2 £4 not in the direction of 
bursar awarding different sums {ο self-interest ale zo ae ee 
himself, to the master, to the senior little of good or bad 
and to the junior members of a portion to the rank ος just “la ο 
college. the recipient. Mr, Chase translates 

(34) 
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Sa Tol. δὲ ὁδιωύματος τὸ Re 
ἔλαττον τὸ ἀδικεῖσθαί ἐστι, τὸ δὲ μεῖζον τὸ ἀδικεῖν. 
Περὶ μὲν οὖν δικαιοσύνης καὶ ἀδικίας, τίς ἑκατέρας 

| ύσις, εἰρήσθω τοῦτον τὸν τρόπον, ὁμοίως δὲ καὶ 

5 περὶ τοῦ δικαίου καὶ ἀδίκου καθόλου. Χ. Ἐπεὶ δ 
ἔστιν ἀδικοῦντα µήπω ἄδικον εἶναι, ὁ ποῖα ἀδικήματα. 
ἀδικῶν ἤδη ἄδικός ἐστιν ἑκάστην ἀδικίαν, olov κλέπτης 
Hh μοιχὸς ἢ λῃστής ; ἢ οὕτω μὲν Γοὐδὲν διοίσει ; καὶ γὰρ 

particular act of injustice, the having too little is being 
” ong — too much is doing a wrong to 

: ee then justice and injustice, and what 
| ος of thein is, is, let the above method of 

treatment be considered as sufficient ; and so too respecting 
w vhat is stand what unjust ly. 

x x! , since it is possible for a man who does 
ντο κ νο yet to have the habit of injustice ; we may ask, 
w Eat wrong actions must a man do, to be regarded 

dy itious in each kind! of wrong-doing ? For in- 
fines ease of a thief, an adulterer, or a robber? ? 

10 difference, looking to the acts only*? For 

Μ 
oe 

οὐδὲν διοίσει: Mr. Williams, *‘ Surely 
this is not the distinction which we 

not ewe Mr. Chase, “this will 
* not itself make any differ- 
ence ;” but think the wads ar 

may have connexion with a woman 
agit peor tenant ape «πλ μον 

Compare | 

Siti ae ac 
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ἂν συγγένοιτο μονο εἰδὼς τὸ ᾗ, ἀλλ οὐ διὰ ῥωκώα, 
σεως ἀρχὴν ἀλλὰ διὰ πάθος. ᾿ Αδικεῖ μὲν οὗν, ἄδικος ὃ' 
οὐκ ἔστιν, οἷον οὐδὲ κλέπτης, ἔκλεψε δέ, οὐδὲ µοιχός, 

ἐμοίχευσε δὲ, ὁμοίως δὲ καὶ ἐπὶ τῶν ἄλλων. Πῶς μὲν οὖν 
5 ἔχει τὸ ἀντιπεπονθὸς πρὸς τὸ δίκαιον, εἴρηται πρότερον" 
δεῖ δὲ pw re ἡὶ λανθάνειν ὅτι τὸ ζητούμενόν ἐστι καὶ τὸ ἁπλῶς 
Tie καὶ τὸ πολιτικὸν δίκαιον. Τοῦτο 8 ἔστιν ἐπὶ 

κοινωνῶν βίου πρὸς τὸ εἶναι ἀὐτάρκείαν, ἐλευθέρων καὶ 
ἴσων ἢ κατ ἀναλογίαν ἢ κατ ἀριθμόν' ὥστε ὅσοις µή 

1ο ἐστι τοῦτο, οὐκ ἔστι τούτοις πρὸς ἀλλήλους τὸ πολιτι- 
κὸν δίκαιον, ἀλλά τι δίκαιον καὶ καθ ὁμοιότητα. "στι 

he may have connexion with a woman with a full knowledge 
who she is, and yet not from the motive of deliberate in- 
tention, ‘but through passion. If so, he does wrong; but he 
is not an habitual wrong-doer. So a man is not a thief 
because he has committed a single theft, just as he is not 
an adulterer because he has once been guilty of adultery ; 

_and so on with the other crimes. 
5 The relation of reciprocity to justice has already been 

described. But we must not forget, that what we are 
inquiring for is justice pure and simple,’ and also the justice 
which consists in the duty of citizen to citizen. And this 
sort of justice holds in the case of those who haye a com- 
munity of life with a view to independence,—free men, and 
equal either proportionally’ or numerically. So that those 

1ο who have not this social relation, have no social justice, 
though they have a kind of justice which is called so from 
its resemblance.‘ For there is justice only where there is 

1. “Not deliberately at all,” Either according to grades 
Mr. Williams. suk cep a baronet is to a bare 

2, i.¢. in its simplest and most an earl is to a duke, oF counted sims 
abstract sense; the δίκαιον by vio- Py» as “a 
lating which a man is unconditionally pier Beers oe eee oF) ‘soli- 
ἄδικον. The ‘ Ethics’ were an intro- tarp hota a kind of 
duction to the ‘politics,’ to which ary house would have diff 
moktriKdw δίκαιον reference. πολιτικὀν. 
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γὰρ δίκαιον, ols καὶ νόμος πρὸς αὐτούς' vouos 8, ἐν ols 
ἀδικία" ἡ γὰρ δίκη κρίσις τοῦ δικαίου καὶ τοῦ ἀδίκου. Ἐν 
ols & ἀδικία, καὶ τὸ ἀδικεῖν ἐν τούτοις, ἐν ots δὲ τὸ ἀδι- 
κεῖν, οὐ πᾶσιν ἀδικία' τοῦτο δ ἐστὶ τὸ πλέον αὑτώ 

5 ev τῶν ἁπλῶς ὠγαθῶν, ἔλαττον δὲ τῶν ἁπλῶς 
Aw οὐκ ἐῶμεν ἄρχειν ἄνθρ ἀλλὰ τὸν λόγον, 

ὅτι ὢ τοῦτο ποιεῖ καὶ γίνεται δρα “Eatt ὃ ὁ 

κ ν φύλαξ τοῦ δικαίου, εἰ δὲ τοῦ δικαίου, καὶ τοῦ ἴσου. 
"Exel § οὐθὲν αὐτῷ πλέον εἶναι δοκεῖ, εἴπερ δίκαιος' οὐ 

το yap νέµει πλέον τοῦ ἁπλῶς ἀγαθοῦ αὑτῷ, ei μὴ πρὸς 
αὐτὸν ἀνάλογον ἐστίν' διὸ ἑτέρῳ ποιεῖ. καὶ διὰ τοῦτο 

- law'; and law is for those among whom there is such a 
thing as injustice: for administrative justice is the deter- 
mining what is just and what is unjust.?. Now wherever 
there is the principle of injustice in a people, there also the 
wronging each other will occur ; but not in all cases where 
there is wrong-doing is there also the principle of injustice.* _ 
And by this I mean, the awarding to oneself too much of 

5 the simply good, and too little of the simply evil. And 
this' is why we do not allow a man* to be the ruler, but 
only the principle ; because a man is apt to rule for ‘him- 
self, and so to become a tyrant. But the ruler is the 

ardian of what is just, and therefore of what is fair to 
Now, as it 15 presumed that a man does not 

ή much for himself, if he is really honest ; (for he 
le award to himself too much of the sim ply good, 

"teens to him by some rule of moneetiae and 
he acts for another, and on this account they say 

® 

= agp ogee has 
been felt.” Grant si 

| 3. Since 
~§ απο κκ... 

Fis, the tend 
cece tS ee 

5. As Basthets, 
(37) 
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οὕτως ἔχον, ἀλλ ἔστιν ὥς. Καΐτοι παρά ye τοῖς θεοῖς 
lows οὐδαμῶς' παρ ἡμῖν ὃ ἔστι μέν τι καὶ φύσει, κινη- 
τὸν μέντοι πᾶν. ᾽Αλλ’ ὅμως ἐστὶ τὸ μὲν φύσει τὸ 8 οὐ 
φύσει. Ποῖον δὲ φύσει τῶν ἐνδεχομένων καὶ ἄλλως 

5 ἔχειν, καὶ ποῖον οὐ ἀλλὰ νομικὸν καὶ συνθήκῃ, εἴπερ 
ἄμφω κινητὰ ὁμοίως, δῆλον. Καὶ ἐπὶ τῶν ἄλλων ὁ 
αὐτὸς ἁρμύσει διορισµός' φύσει yap ἡ δεξιὰ κρείττων, 
καίτοι ἐνδέχεταί τινας ἀμφιδεξίους γενέσθαι. Τὰ δὲ κατὰ 
συνθήκην καὶ τὸ συμφέρον τῶν δικαίων ὅμοιά ἐστι τοῖς 

1ο µέτροις' οὐ γὰρ πανταχοῦ ἴσα τὰ οἰνηρὰ καὶ σιτηρὰ 

is not so, and yet there is a sense in which it is true.’ It is 
not so, perhaps, with the gods; but with us mortals there 
is a sort even of natural justice, though in all cases it is 
hable to change. In spite of this, however, there is a kind 
of justice which is natural, and another which is not so (but 
conventional). Now of the sorts of justice which admit of 

5 variation, which is natural and which is not so, but only 
conventional and by common agreement, (both being vari- 
able alike,) is (sufficiently) clear.* And there are other 
things beside justice in which the same definition will be 
found applicable." For naturally the right hand is 
and yet it is possible for some persons to attain the faculty of 
using both hands alike. Now the kinds of justice which are 

το determined by agreement and by notions of utility resemble 

1. It is not true that all δίκαιον sense, perhaps, 
is νομικό», but it is true that φύσει such a > ‘ « 
δίκαιον is variable. version is | but I cannot see hoy 

2, It seems to me that we it — And it is 
should read either ἄδηλον for δῆλον, self-evident what kind of things con- 
or εἰ καὶ for εἴπερ. ‘Since both are tingent exist by ate and ναί 
equally variable, it is μού clear which kind by positive law — by conven 
is natural and which i is conventional tion, —althou both alike are cor 
justice’; or, ‘Tt is clear enough in  ceivably 
the main which &c. even though they al 
are equally variable.’ So Mr, Chase 3. Vis, that τὰ φύσει ϐ 
understands it ; and it gives a better able. 

(40) 
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μβρα, ἀλλ’ ob μὸν dvotvras, peo, Silks cea, 
ἐλάττω. “Opolws δὲ καὶ τὰ μὴ φυσικὰ ἀλλ ἀνθρώπινα 
δίκαια ο ο ἐπεὶ οὐδ αἱ πολιτεῖαι, ἀλλὰ 
μια μόνον πανταχοῦ κατὰ φύσιν ἡ ἀρίστη, Tov 

5 53 δικαίων καὶ νοµίµων ἕκαστον ὡς τὰ καθόλου πρὸς τὰ 
καθ ἕκαστα exer τὰ μὲν γὰρ πραττόµενα πολλά, ἐκεί- 
vow & ἕκαστον ἕν' καθόλου γάρ. Διαφέρει δὲ τὸ ἀδίκημα 
καὶ τὸ ἄδικον καὶ τὸ δικαίωµα καὶ τὸ δίκαιον. ἄδικον 
μὲν γᾶρ ἐστι τῇ φύσει ἢ τάξει. τὸ αὐτὸ δὲ τοῦτο, ὅταν 

το πραχθῇ, ἀδίκημά ἐστι, πρὶν δὲ πραχθῆναι, οὕπω, ἀλλ, 

the micseures which are in apt ed for wine and corn are 
not everywhere the same, but where men buy, they are larger, 
and where they sell, they are less.’ In like manner, those 
kinds of justice which are not natural but human, are not 
very where the same, since neither are the forms of govern- 
ment the same: whereas there is but one typical form all 

e worlc over which by nature is the best.? Now each 
simp of this human and conventional justice’ has the 
ορίου ars ; for the single acts are 

ny, at of the former is single, for it is a general 
pr _ And the act of injustice differs from the unjust in 
ο Ῥπης leas the act of justice does from the just. For ‘the 
<= ppt by nature or by command and appoint- 
ment; a 1 this same ‘unjust,’ when it is carried out in 

10 η t seco on an injustice’; whereas, before it was so 

ne of government are thought the 
tomenn, that best by diferent le. 

dealers each rule or accepted 
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—_ 

Mur 

ἄδικον. "Ομοίως δὲ καὶ δικαίωµα. Καλεῖται δὲ μᾶλλον 
δικαιοπράγηµα τὸ κοινὀν, δικαίωµα δὲ τὸ ἐπανόρθωμα 
τοῦ ἀδικήματος. Καθ ἕκαστον δὲ αὐτῶν, ποῖά τε εἴδη 
καὶ πόσα καὶ περὶ ποῖα τυγχάνει ὄντα, ὕστερον ἐπισ- 
κεπτέον. "Όντων δὲ τῶν δικαίων καὶ ἀδίκων τῶν εἰρη- 
µένων, ἀδικεῖ μὲν καὶ δικαιοπραγεῖ ὅταν ἑκών τις αὐτὰ 
πράττῃ: ὅταν δ ἄκων, oir ἀδικεῖ οὔτε δικαιοπραγεῖ 
ἀλλ᾽ ἢ κατὰ συµβεβηκός' ols γὰρ συµβέβηκε δικαίοις 

carried out, it was not yet such, but only ‘unjust. So 
also in the case of a just act. [But it is rather called 
δικαιοπράγηµα in common parlance, for δικαίωµα is ‘the cor- 
recting of the wrong done].* About these acts however 
severally,—what are their kinds, how many, and with what 
matters they are concerned, we will consider on a future 
occasion. 

Assuming then the existence of the sorts of justice and 
injustice that have been specified, (we proceed to remark 
that) a man is guilty of an unjust or a just action, when 
he does these actions with deliberate intention. When he 
does them without intention, he cannot be said to do either 
wrong or right, except indeed accidentally.* For thus men‘ 

1. # ¢ wrong in principle. The rendering is neat 
law says, ‘thou shalt not steal’; ‘act of righteousness’ is, h . 
this is a principle of justice enun- the more genera Εξ rm ‘act 
liated as a τάξις, or rule of action, right’ being usually restricted to the 
But each individual κλέμμα becomes ar 
an ἄδικημα, because κλέπτειν is καθ- ἵ 
ύλου ἄδικον, provided the law of any to correct 
state has so ruled it. So also with Aristotle, 
φύσει Olxaca, as not to commit 
murder. man a pound, and 

2. The passage in brackets ap- a sovereign on thé cou tour captain 
pears to me a gloss, intended fora fact satisfies the debt, does i jet 

comment on the very unusual sense action, but without the least credit 
of δικαίωµα, If Aristotle really wrote to himself, since he did not i 

‘it, he must mean it as an apology at the time to pay the debt. 
for using δικαίωµα in a convenient 
but less correct sense. Mr, Williams’ 

(42) 
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εἶναι ἢ ἀδίκοις, πρά ν. ᾽Αδίκημα δὲ καὶ δικαιο- 
πράγηµα ὥρισται τῷ ἐκουσίῳ καὶ ἀκουσίῳ' ὅταν γὰρ 
ἐκούσιον ᾗ, ια, ἅμα δὲ καὶ ἀδίκημα tor ἐστίν' 

ὥστ' ἔσται τι ἄδικον μὲν ἀδίκημα & οὕπω, ἐὰν μὴ τὸ 
ς ο νρηρ κροσῇ. Aéyo & ἑκούσιον µέν, ὥσπερ καὶ πρό- 
τερον εἴρηται, 6 ἄν τις τῶν ἐφ᾽ αὑτῷ ὄντων εἰδὼς καὶ μὴ 
Ryle πράτηρ pire bo pire ὁ. µήτε οὗ ἕνεκα, οἷον 
τίνα τύπτει καὶ τίνι καὶ τίνος ἕνεκα, κἀκείνων ἕκαστον 

μὴ κατὰ συμβεβηκὺς μηδὲ Bia, ὥσπερ ei τις λαβὼν τὴν 
1ο χεῖρα αὐτοῦ τύπτοι ἕτερον, οὐχ ἑκών' οὐ γὰρ ἐπ᾽ αὐτῷ. 

only do acts which chance to be honest or dishonest. 
Therefore,’ a wrong and a right action are determined by . 
the intention or non-intention. For it is only when inten- 
tional, that an act incurs blame ; and it then becomes also a 
Specific ἐς pada een So that there will be such a thing 

, which is not yet a dishonest act, unless the 
a 

intention (to ‘wrong) attaches to it.2 And by intention I 
iar, os has been before said, ‘whatever of those actions 

edge, and not t of either te whom or the wherewith 
r the wy.’ ign must know for instance, whom he strikes, 

and with what instrument, and with what object or result in 
view # and each of these points must be exempted from 

© mere accident, or from coercion by violence ; as, if a person 
should seize the hand of another and strike with it a third 
party, the striker would not do the act intentionally, for the 
striking or not striking was not in his own control. It is 

yould read ἀδίκημα δὴ κ.τ.λ. throwing a snowball with a stone in 
As, when a a it, must, to be guilty, know (1) That 

. sta Ὃ νο ο. 
is 1 dl there is aimed at, (2) That 
in the transaction, but no stone in the snow-ball. (3) That he 
' the part of the purchaser, intended to hurt, and not merely to 

ἵικον is not /imited to frighten. 

κας. 4. “What will be the effect of 
ills another by the blow,” Williams, 
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Ενδέχεται δὲ τὸν τυπτόµενον πατέρα εἶναι, τὸν 8 ὅτι 
μὲν ἄνθρωπος ἢ τῶν παρύντων τις γινώσκειν, ὅτι δὲ 
πατὴρ ἀγνοεῖν. Ὁμοίως δὲ τὸ τοιοῦτον διωρίσθω καὶ 
ἐπὶ τοῦ οὗ ἕνεκα, καὶ περὶ τὴν πρᾶξιν ὅλην. Τὸ δὴ 

ς ἀγνοούμενον, 7) μὴ ἀγνοούμενον μὲν μὴ ἐπ᾽ a ὐτῷ δ᾽ ὄν, ἢ 
Bia, ἀκούσιον' πολλὰ yap καὶ τῶν φύσει οκ 
εἰδότες καὶ πράττοµεν καὶ πάσχοµεν, ὧν οὐθὲν οὔθ' 
ἑκούσιον oUT ἀκούσιον ἐστίν, οἷον τὸ γηρᾶν ἢ ἀποθνή- 
oOnelVy. "Eott & ὁμοίως ἐπὶ τῶν ἀδίκων καὶ τῶν δικαίων 

10 καὶ τὸ κατὰ συµβεβηκός' καὶ γὰρ ἂν τὴν παρακαταθήκην 

ἀποδοίη τις ἄκων καὶ διὰ φόβον, ὃν οὔτε δίκαια πράττειν 

possible too that the person struck may be his own father,’ 
and that the striker may know that it was a human creature, 
or some one of the bystanders, but have no idea that it was 
his father. Let a similar definition hold also of the motive, 
and about the action as a whole.? Whatever then is 

5 unknown, or, if not unknown, is not in a man’s own 
or is done by constraint, is involuntary. 

power, 
Indeed, there are 

many even of the things which are the natural lot of man 
that we do or suffer knowingly, and yet none of these can be 
called either voluntary or involuntary, such as growing old or 
dying.® It is the same in the case of aecidentality in actions 

το just or unjust.‘ A man may return a deposit unwillingly, 
and through fear; but we should not say he was an honest 

τ. Which, at least, would greatly 
aggravate the offence, if he delibe- 
rately intended it. Perhaps the case 
of Bipus was in the mind of the 

2. Was it intentional, or merely 
accidental :—émi τοῦ rate. tie ‘on 
the question jor what (purpose 
to bring about what result? 

3. This sentence is meant to 
correct the notion, that εἰδέναι of 

itself necessarily constitutes ἐκσύσιαν, 
There are some me he sibel. which 
are neutral, and 
of μὴ tet er’ “aig 8 
ὕντα, No man € πράσκει, Nor 
dxav, so far as ἀκούσιον dep 
ignorance, 

4. Among neutral cases may be 
reckoned things that ατα mp acci 
dentally right or wrong. ΤΙ 
lators render duolws * in Guay 
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οὔτε ον, σα ἀλλ᾽ ἢ κατὰ βαν 
"Ομοίως δὲ καὶ τὸν ἀναγκαζόμενον καὶ ἄκοντα τὴν 
παρακαταθήκην μὴ ἀποδιδόντα κατὰ συμβεβηκὸς φατέον 
ἀδικεῖν καὶ τὰ ἄδικα πράττει». Τῶν δὲ ἑκονσίων τὰ μὲν 

5 προελόμενοι πράττοµεν τὰ 8 οὐ προελόμενοι: πρὀελόμενοι 

μὲν ὅσα προβουλευσάμµενοι, ἀπροαίρετα δὲ ὅσα ἀπροβού- 
λευτα. Τριῶν δὴ οὐσῶν βλαβῶν τῶν ἐν ταῖς κοινωνίαις͵ 
τὰ μὲν μετ ἀγνοίας ἁμαρτήματά ἐστιν, ὅταν µήτε ὃν 
µήτε ὃ µήτε ᾧ µήτε οὗ ἕνεκα ὑπέλαβε πράξη: ἢ γὰρ οὐ 

10 βαλεῖν ἢ οὐ τούτῳ ἢ οὐ τοῦτον ἢ οὐ τούτου ἕνεκα ᾠήθη, 
ἀλλὰ συνέβη οὐχ οὗ ἕνεκα Φήθη, οἷον οὐχ ἵνα τρώσῃ 

man, or doing an honest deed, except accidentally. So too 
in the case of one who under constraint and reluctantly 
refuses to return a deposit ; we should say he was guilty of a 
dishonest act, and was doing unjustly, only by accident.’ 

Now of voluntary acts we do some by deliberate choice, 
others without choice ; in the former case, when we have 

5 come to a previous decision, in the latter case without 
such decision. And as there are three kinds* of harm 
Mat can occur in men’s dealings with each other, those 
actions which are done in ignorance are mistakes, viz. 
when a man does something not to the person he intended, 
or not what he intended, or not with the instrument nor with 

the effect. He did not intend to strike at all, or not with the 
“ο lg ig he used, or not the person struck, or not with the 

‘ which has actually happened. In this case then a 
ο occurred which he had not thought of ;* for instance, 

venture, ἀδικία, intentional wrong. 
Aristotle here lays down the rules on 

injus- which our laws of murder, man- 
slaughter, accidental death &c., are 
founded. 
ae If therefore death hpeccy Me 

is συμβεβηκὸε, since it was 
result of a pure mistake, 
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arn’ ia κωτήσῃ, ἡ οὐχ ὄν, ἡ οὐχ ὤν ὅσα pakke 

παραλόγως ἡ βλάβη υένηται, ἀτύχημα, ὅταν δὲ μὴ 
παραλόγως, ἄνευ δὲ κακία, ἁμάρτημα" ἁμαρτάνει μὲν 
γὰρ ὅταν ἡ apy? ἐν αὐτῷ 7 τῆς αἰτίας, ἀτυχεῖ δ ὅταν 

5 ἔξωθεν. "Όταν δὲ οἰδὼς μὲν μὴ προβουλεύσας δέ, 
ἀδίκημα, οἷον ὅσα τε διὰ θυμὸν καὶ ἄλλα πάθη, ὅσα 
ἀναγκαῖα ἢ φυσικά, συμβαίνει τοῖς ἀνθρώποις' ταῦτα 
γὰρ βλάπτοντες καὶ ἁμαρτάνοντες ἀδικοῦσι μέν, καὶ 
ἀδικήματά ἐστιν, οὗ μέντοι πω Cues διὰ ταῦτα αὐδὲ 

10 πονηροί οὐ γὰρ διὰ µοχθηρίαν ἡ βλάβη: ὅταν δ' ἐκ 

_ he did it not to wound, but only slightly to prick; or he 
did it not to the person he meant, or not in the way he 
meant. Whenever therefore the mischief happens contrary 
to expectation, it is a misadventure: when not unexpectedly, 
but without malice, it is culpable misconduct." For a man 
is criminal when the motive of the crime is in himself, but 
he has a mishap, when it comes from without.’ But when 

5 a man inflicts the harm with knowledge indeed, but not from 
previous intention, it is an act of wrong, as in all such doings 
as happen with men from anger or other passions, inevitable 
or natural to them.’ Men do indeed commit these misdeeds 
to the harm of others and from their own fault, and therefore 
they are guilty of wrong-doing: yet they are not, 5ο far,! 
habitual wrong-doers because of such acts, nor 
characters; for the mischief was not done from malice 

Το prepense ; but when a man does it of deliberate intent, then 
he 1s a wicked and unprincipled man. 

1. If a person kills another by καῖα, love nee eee 
CY Sige age , he is guilty done under these constraints ar 
of manslaughter, though th there was excusable on the ground that t 
no evil intention. was no previous intention. This 

2. If, for instance, adog rushed the princi law reco 
out suddenly and frightened the in cases μπες, 
horse, it would be accidental death. i: Since πρ οβούλευμα is 

3- Hunger and thirst are dvay- for t f the act. 

(46) 
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ο ἄδικος καὶ µοχθηρός. Aid καλῶς τὰ ἐκ 
θυμοῦ οὐκ ἐκ προνοίας κρίνεται". οὐ γὰρ ἄρχει ὁ θυμῷ 
ποιῶν, ἀλλ᾽ ὁ ὀργίσας. "Έτι δὲ οὐδὲ περὶ τοῦ γενέσθαι ἢ 
μὴ ἀμφισβητεῖται, ἀλλὰ περὶ τοῦ δικαίου. "Emi φαινο- 

5 µένῃ yap αδικία ἡ ὀργή ἐστιν. Ov γὰρ ὥσπερ ἐν τοῖς 
µασι περὶ τοῦ «γενέσθαι ἀμφισβητοῦσιν, ὧν 

ἀνάγκη τὸν ἕτερον εἶναι µοχθηρόν, ἂν μὴ διὰ λήθην 
αὐτὸ δρῶσιν' add’ ὁμολογοῦντες περὶ τοῦ πράγματος, 
περὶ τοῦ ποτέρως δίκαιον ἀμφισβητοῦσιν. ‘O δ' ἐπιβου- 

το λεύσας οὐκ ἀγνοεῖ, ὥστε ὃ μὲν οἴεται ἀδικεῖσθαι, ὃ 5’ od. 

tly therefore acts done in anger are judged not to 
be done with intent ; for it is not the doer of the act through 
passion that is the real originator of it, but the person who 
put him ina rage. Further, the question in this case is not 
raised about the thing that vexed him having been really 
done, or not: for the rage is felt on the strength of an 

5 apparent wrong.’ Men do not here, as in business transac- 
tions, dispute about a question of fact (where one party or 
the erctes must be unprincipled, unless indeed they do the 
wrong through forgetfulness’). In this case they admit the 
act, but only raise the question, on which side the justice 
lies? Now one who aoe a pees) attack, cannot 
plead ignorance ; so that (on this ground) the one thinks he 

το suffers a wrong, the other denies it, Dea there is no doubt 

be as a wrongful claimant, unless B 

y you 
meant ο... and therefore I 
was justi in horse-whipping you, 
The ved, of course, says 
that justice is on Ais side, and that 
the aggressor must be punished. — 
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ἀδικεῖσθαι. “Opoiws δὲ καὶ ἐπὶ τοῦ δικαιοπραγεῖν καὶ 
δικαιοῦσθαι: ἀδύνατον γὰρ ἀδικεῖσθαι μὴ ἀδικοῦντος i 

δικαιοῦσθαι μὴ δικαιοπραγοῦντος. Ei & ἐστὶν ἁπλῶς τὸ 
ἀδικεῖν τὸ βλάπτειν ἑκόντα τινά, τὸ ὃ ἑκόντα εἰδύτα καὶ 

5 bv καὶ ᾧ καὶ ὥς, ὁ 8 ἀκρατὴς ἑκὼν βλάπτει αὐτὸς αὑτόν, 
ἑκών T ἂν ἀδικοῖτο καὶ ἐνδέχοιτο αὐτὸν αὑτὸν ἀδικεῖν. 
Ἔστι δὲ καὶ τοῦτο ἕν τι τῶν ἀπορουμένων, εἰ ἐνδέχεται 
αὐτὸν αὑτὸν ἀδικεῖν. "Ett ἑκὼν ἄν τις δι ἀκρασίαν ὑπ 
ἄλλου Ελάπτοιτο ἑκόντος, wat εἴη ἂν ἑκόντ᾽ ἀδικεῖσθαι. 

1ο" Ἡ οὐκ ὀρθὸς ὁ διορισµός, ἀλλὰ προσθετέον τῷ βλάπτειν 

dealt with. All this is equally true also in the case of 
doing honest acts and being honestly treated; for it is 
impossible to be wronged unless there is some one to do the 
deed or to be justly treated unless there is a doer of a just 

And if doing an injustice is simply the knowingly 
some one,—and Anow:ng/y means, when one is fully 

5 aware of the wom, and the wherewith, and the how ; and if 
the intemperate man knowingly and deliberately does harm 
to himself,—then he would be knowingly wronged, and it . 
would be possible for a man to wrong himself.’ And this is 
one of the points on which people differ, whether a man can 
be said to wrong himself. Further: it is conceivable that a 
man through intemperance may be knowingly wronged by 

το another’ with intention on his part ; so that it is thus possible 
fora man to be wronged with his own consent. Or shall 

are 3. ὑπ ἄλλου, -as in the former 
he case ὑφ αὐτοῦ, In the case here 
κία supp there is τὸ ἐκούσιον both 
οὗ in the πράττειν and the πάσχει», as 

aon a when aman deliberately gets drunk 
the doer, it cannot be and is pelted she mob, and so 

rer, gets hurt. If was merely hit 
ints are here Γον τη bys: atone, he could not 

ad be said ἀδικεῖσθαι by the thrower of 
ik. 

me 1) 
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ol aa ὅτι οὐθὲν ἧττον ὁ δίκαιος 
ἀλλὰ καὶ μᾶλλον δύναιτ᾽ ἂν ἕκαστον πρᾶξαι τούτων" καὶ 
γὰρ συγγενέσθαι γυναικὶ καὶ πατάξαι, καὶ ὁ ἀνδρεῖος τὴν 
ἀσπίδα ἀφεῖναι καὶ στραφεὶς ἐφ᾽ ὁποτεραοῦν τρέχει». 

5 Adda τὸ δειλαίνειν καὶ τὸ ἀδικεῖν οὐ τὸ ταῦτα ποιεῖν 
ἐστί, πλὴν κατὰ συµβεβηκός, ἀλλὰ τὸ WO) ἔχοντα ταῦτα 
ποιεῖν, ὥσπερ καὶ τὸ ἰατρεύειν καὶ τὸ ὑγιάζειν οὐ τὸ 

Ser ἢ μὴ τέμνειν ἢ φαρμακεύειν ἢ μὴ φαρμακεύειν 
ἐστίν, ἀλλὰ τὸ ὡδί. "Ἔστι δὲ τὰ δίκαια ἐν τούτοις ols 

10 µέτεστι τῶν ἁπλῶς ἀγαθῶν, ἔχουσι ὃ ὑπερβολὴν ἐν 

wrong-doing is no less in the power of the just man (than 
right-doing) ; inasmuch as the just man may be able to do 
each of those acts not less, but perhaps even more (than 
the unjust). For he may be able to lie with his neighbour's 
wife, and give a blow ; and so the brave man might throw 
down his shield, and turn in this or that direction and run. 

5 The answer is,’ that to play the coward and to commit an in- 
ο is not merely to do these things, except incidentally,” 

to do them with a certain disposition ; just as the treat- 
ment of patients and the keeping oneself well is not the 
use or the non-use of the knife or of drugs, but the same 
under certain circumstances. In fact, just acts only have 

lace among those who have a share in things intrinsically 
d, and are capable of having too much or too little of 
“—for to some there can be no excess in what is good, 

coward because he runs away in war. 
He may be even ty: κό, νο. 
self-preservation his mand, or 
may be forced along in ond 

eee 4 
aman is only said πλεονεκτεῖν 

the µάτων, &e, but not πλεονεκτεῖν 

-. 





BOOK ν.] ARISTOTLE'S ETHICS. _ [cuar. xv. 

ἀντὶ τοῦ ἀγαθοῦ, τὸ ἐπιεικέστερον ὅτι βέλτιον δηλοῦν- 
τες' OTE δὲ τῷ λόγῳ ἀκολουθοῦσι φαίνεται ἄτοπον εἰ TO 
ἐπειεικὲς παρὰ τὸ δίκαιόν τι dv ἐπαινετόν ἐστω" ἢ γὰρ 
τὸ δίκαιον οὐ σπουδαῖον, ἢ τὸ ἐπιεικὲς οὐ δίκαιον, εἰ 

5 ἄλλο' ἢ εἰ ἄμφω σπουδαῖα, ταὐτόν ἐστι. “H μὲν οὖν 
ἅπορία ayedov συμβαίνει διὰ ταῦτα περὶ τὸ ἐπιεικές, 
ἔχει 6 ἅπαντα τρόπον τινὰ ὀρθῶς καὶ οὐθὲν ὑπεναντίον 
ἑαυτοῖς: τό τε γὰρ ἐπιεικὲς δικαίου Twos ὃν βέλτιον ἔστι 
δίκαιον, καὶ οὐχ ὡς ἄλλο τι γένος ὃν βέλτιὀν ἐστὶ τοῦ 

10 δικαίου. Ταὐτὸν dpa δίκαιον καὶ ἐπιεικές, καὶ ἀμφοῖν 

that the more equitable an act is, the better it is. 
But at another time it seems strange to those who follow 
reason that the equitable, if it is something else than, and 
beside the just, should be praise-worthy at all. For either 
the just is not good," or the equitable is not the just,” if it 

5 is something else ; or, if both are good, then they are the 
same. It is from some such considerations as these that 
the di about equity arises. And yet all that has been 
said about it is true in a way, and involves no contradic- 
aes itself? For equity, while belonging to the just of a 

sort, is a superior kind of ‘the just,” and is not, . 
a8 being a different thing in kind, better than the just. 

to Hence ‘just’ and ‘ equitable’ are virtually the same; and 
both are good, the equitable is the better, The 

which it then it must follow that either j 

é constru 

ο hagas eid sf owe κα ἔχει si (έχει) τας sass 
i ation. 4. superior Lo it, 15 50 45 

“if, on the one hand, the being a ο kind of it, not as 
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µοθέτης καὶ ἤμαρτεν ἁπλῶς επών, ἐπανορθοῦν τὸ 
ἐλλειφθέν, ὃ κἂν ὁ νομοθέτης αὐτὸς οὕτως ἂν εἴποι ἐκεῖ 
παρών, καὶ εἰ ἤδει, ἐνομοθέτησεν ἄν. Ato δίκαιον μέν 
ἐστι, καὶ βέλτιόν τινος δικαίου, οὐ τοῦ ἁπλῶς δὲ ἀλλὰ 

5 τοῦ διὰ τὸ ἁπλῶς ἁμαρτήματος. Καὶ ἔστιν αὕτη ἡ φύσις 
ἡ τοῦ ἐπιεικοῦς, ἐπανόρθωμα νόµου, 7 ἐλλείπει διὰ τὸ 
καθόλου. Τοῦτο γὰρ αἴτιον καὶ τοῦ μὴ πάντα κατὰ 
νόμον εἶναι, ὅτι περὶ ἐνίων ἀδύνατον θέσθαι νόµον, ὥστε 

ψηφίσματος δεῖ. Tod γὰρ ἀορίστου ἀόριστος καὶ ὁ κανών 
19 ἐστιν, ὥσπερ καὶ τῆς 4εσβίας οἰκοδομῆς 6 µολίβδινος 

the legislator has made some omission and fallen into a 
mistake by speaking generally, to set right the deficiency, 

y deciding) as the author of the law himself would 
lecide, were he present at the time, and as in fact he 

| would have framed his law, if he had been aware of the 
| case. For this reason equity is a sort of justice, and better 

than a certain kind of it,—not than the absolutely and 
5 generally just, but than the error made through its being 

| only general justice. And this is the true nature of the 
| €quitable,—it is ‘a setting right of law where it fails ’ 
i ough being general.’ And this in fact is the reason of 
| another anomaly,—that not all things fall under the letter 
| of the law, because there are some matters about which it 

15 impossible to pass a law, so that a special enactment is 
i, to meet them. For the measure of what is not 

to fixed or defined must itself be indeterminate; like the 
“.. 1 templet’ used in Lesbian architecture : for the mea- 

erhaps the flutings of the which to measure theiractual πι 
mic columns are meant, which vary I cannot persuade myself that this is 

@ little with the | ' right. Sir A. Grant also refers it to 
the irre pol | blocks of 

(61) 
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τὰ κατὰ πᾶσαν ἀρετὴν ὑπὸ τοῦ νόµου ο υμως οἷον οὐ 
κελεύει ἀποκτιννύναι ἑαυτὸν 6 νόμος, ἃ δὲ μὴ κελεύει, 
ἁπαγορεύει' ἔτι ὅταν παρὰ τὸν νόµον βλάπτη μὴ ἀντι- 
Βλάπτων, ἑκών, ἀδικεῖ, ἑκὼν δὲ 6 εἰδὼς καὶ ὃν καὶ ᾧ. ‘O 

5 δὲ δι ὀργὴν ἑαυτὸν σφάττων ἑκὼν τοῦτο δρᾷ παρὰ τὸν 
ὀρθὸν λόγον, ὃ οὐκ ἐᾷ ὁ νόμος" ἀδικεῖ dpa. ᾽Αλλὰ τίνα ; 
i τὴν πόλιν, αὑτὸν 8 ob ; ἑκὼν γὰρ πάσχει, ἀδικεῖται δ᾽ 
οὐθεὶς ἑκών. Avo καὶ ἡ πόλις ζημιοῖ, καί τις ἀτιμία πρό- 
σεστι τῷ ἑαυτὸν διαφθείραντι ὡς τὴν πόλιν ἀδικοῦντι. 

ιο Ἔτι καθ ὃ ἄδικος ὁ µόνον ἀδικῶν καὶ μὴ ὅλως φαῦλος, 

the law in conformity with general virtue. For instance, the 
law does nof order a man to kill himself; and what it does 
not order, it virtually forbids... And when a man does an 
injury contrary to law, (otherwise than in retaliation,*) know- 
ingly, that is, with a knowledge of the wom and the where- 
with, he is guilty of wrong. Now he who in anger cuts his 

5 own throat does so deliberately, contrary to right reason, 
which the law does not allow him to do, and therefore he is 

of a wrong. Bnt to whom does he do the wrong? 
5 it not the state, rather than himself? It seems so ; for 

he suffers the injury knowingly, and no man is wronged with 
his own consent. And therefore the state imposes a penalty, 
and a kind of civil disability’ attaches to one who has 
destroyed himself, as to one guilty of wrong against the 

ῃ νο Ίο. orders. oi thin cation to -doing, — of 
ies RE dest Vsesohone pin Agape 

bids αἱ ας that come under suicide, The condition of 
any other head than that of vig/?. too attaches more plainly to wrongs 
Thus the suicide is guilty of ὅλη ἀδι- done without provocation. The ar- 
κία because he is παράνοµος, He is gument is to show, that a suicide is 
ἄδικος to the state, even if not to décxos, though some would den this, 
himself, (since some deny thata man because a man cannot be said 
ca d ἀδικεῖν éav ἑαυτὺν or ἀδικεῖσθαι ἑκών, 

question of an 
lich gives a kind of justifi- 3. Vin. the velusal cota. | 

(63) 
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αὐτὸς 8 ἑαυτόν, τὰ αὐτὰ ἅμα καὶ ο. καὶ ποιεῖ. Ἔτι 
_ εἴη ἂν ἑκύντα ἀδικεῖσθαι. Πρὸς δὲ τούτοις ἄνευ τῶν 
Ὁ κατὰ μέρος ἀδικημάτων οὐθεὶς ἀδικεῖ, μοιχεύει & οὐδεὶς 
τὴν ἑαυτοῦ οὐδὲ τοιχωρυχεῖ τὸν ἑαυτοῦ τοῖχον οὐδὲ κλέπ- 

ς τει τὰ ἑαυτοῦ. "Όλως δὲ λύεται τὸ ἑαυτὸν ἀδικεῖν κατὰ τὸν 
διορισμὸν τὸν περὶ τοῦ ἑκουσίως ἀδικεῖσθαι. Φανερὸν δὲ 
καὶ ὅτι ἄμφω μὲν φαῦλα, καὶ τὸ ἀδικεῖσθαι καὶ τὸ ἆδι- 
κεῖν' τὸ μὲν γὰρ ἔλαττον τὸ δὲ πλέον ἔχειν ἐστὶ τοῦ 
µέσου καὶ ὥσπερ ὑγιεινὸν μὲν ἐν ἰατρικῇ, εὐεκτικὸν δὲ ἐν 

το γυμναστικῇ' GAN ὅμως χεῖρον τὸ ἀδικεῖν' τὸ μὲν γὰρ 
ἀδικεῖν μετὰ κακίας καὶ ψεκτόν, καὶ κακίας ἢ τῆς τελεί- 
as καὶ ἁπλῶς 7) ἐγγύς (οὐ γὰρ ἅπαν τὸ ἑκούσιον μετ᾽ 

Still further : if a man could wrong himself, it would be 
sible for him to be wronged with his own consent, And 

all these considerations, no man does wrong with- 
out the commission of some particular injustice ;' but no 

5 ταν) the dispute whether a man can ‘wrong himself’ is 
solved by the definition given of being voluntarily wronged.* 

Now it is clear that though both are bad, v/s. the suffer- 
ing wrong and the doing it, (for the one is in effect the 
having less, the other having more than the mean ; and the 
a in justice is what is healthy in the craft of medicine, 
and of good bodily condition in training,) yet the doing 

| ro wrong is the worse.’ For the doing wrong implies vitious- 
compat so is held in disrepute ; and the vitiousness in ques- 

is either complete and absolute, or nearly so; (I say 
tot for not all ee wrong is associated with injus- 
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sBuelas), τὸ 8 ἀδικεῖσθαι ἄνευ κακίας καὶ ἀδικίας, 
Καθ) αὑτὸ μὲν οὖν τὸ ἀδικεῖσθαι ἧττον φαῦλον, κατὰ 
συμβεβηκὸς ὃ οὐθὲν κωλύει μεῖζον εἶναι κακὀν. “ANN 
οὐδὲν µέλει τῇ τέχνη, ἀλλὰ πλευρῖτιν λέγει µείζω νόσον 

5 προσπταίσµατος' καίτοι γένοιτ ἄν ποτε θάτερον κατὰ 
συµβεβηκύς, εἰ προσπταίσαντα διὰ τὸ πεσεῖν συµβαίη 
ὑπὸ τῶν πολεμίων ληφθῆναι, καὶ ἀποθανεῖν. Kata µε- 
ταφορὰν δὲ καὶ ὁμοιότητά ἐστιν οὐκ αὐτῷ πρὸς αὑτὸν 
δίκαιον ἀλλὰ τῶν αὐτοῦ τισίν, οὐ πᾶν δὲ δίκαιον ἀλλὰ τὸ 

το δεσποτικὸν ἢ τὸ οἰκονομικόν' ἐν τούτοις γὰρ τοῖς λόηγοις 
διέστηκε τὸ λόγον ἔχον µέρος τῆς ψυχῆς πρὸς τὸ ἄλογον. 

tice') ; whereas the being wronged is independent of vitious- 
ness or conscious injustice, In itself then the being wronged 
is less bad, though, incidentally, there is nothing to 
its being a greater evil. Science, however, does not take 
accident into account; it asserts that pleurisy is a worse 

5 malady than a broken shin; and yet the other case* might 
any day occur incidentally, if it should happen that one who 
has been hurt by a fall is caught by the enemy* and put 
to death. 

By transfer, and by virtue of the resemblance, we say 
there is a relation of justice, not ina man t him 
but towards certain parts of himself‘ Not however that 
every kind of justice exists between them, but only that of 

το a master towards his slave, or the head of a household 
towards his family : for in these discussions the part of the 
soul that has reason is regarded as distinct from the part 

1, Inthe case of ἀντιποιεῖν, for a right to control unreasonable 
instance. imp ses, just κ] a grannies has 

=< 3 a right to control a slave. These 
2, That a broken shin is worse. two parts of 2upnire Ak een 

3- ο λκλλνών, ‘iscaught through ἀρχόμενος, or δεσπότης and δοῦλον, 
falling and therefore he claims, or hese 

4. “This return to the question of claims, a δεσποτικὺν δίκαιον his 
ἀδικεῖν ἑαυτὸν is perhaps out of passions, and he cannot say this co- 

place. Jt is argued that reason has ercion is being ‘unjust to himself. 

(66) 
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Eis ἃ δὴ βλέπουσι καὶ δοκεῖ εἶναι ἀδικία πρὸς αὑτόν, ὅτι 
ἐν τούτοις ἔστι πάσχειν τι παρὰ τὰς ἑαυτῶν ὀρέξεις' 
ὥσπερ οὖν ἄρχοντι καὶ ἀρχομένῳ εἶναι πρὸς ἄλληλα δί- 
καιόν τι καὶ τούτοις. 

"Περὶ μὲν οὖν δικαιοσύνης καὶ τῶν ἄλλων τῶν ἠθικῶν 
ς ἀρετῶν διωρίσθω τὸν τρόπον τοῦτον. 

that is irrational. To those who look to this distinction! it 
appears that there is such a thing as injustice towards one- 

_ self for this reason also, because in these parts? it is possible 
fora man to suffer something contrary to his own appetites ; 
and so they consider that, as in the case of ruler and subject, 
there is a mutual relation of justice also between these parts - 
of the soul.’ 

With respect then to Justice and the other moral virtues 
let the definitions given as above suffice. 

1. Or, ‘to those parts then (of 3. The unreasoning’ part is 
the soul) men look, and it seems to bound to obey λόγος or reason, and 
them that’ &c. reason itself must not be too hard 

2. Or, since a man is in posses- a master, and refuse all, even rea- 
sion of these parts, the irrational sonable, indulgence. 
and the rational. 

(67) 
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I, ΜΕΤΑ δὲ ταῦτα περὶ ἡδονῆς ἴσως ἔπεται διελ- 
θεῖν' μάλιστα yap δοκεῖ συνῳκειῶσθαι τῷ γένει ἡμῶν, 

διὸ παιδεύουσι τοὺς νέους οἰακίζοντες ἡδονῇ καὶ λύπῃ. 
4οκεῖ δὲ καὶ πρὸς τὴν τοῦ ἤθους ἀρετὴν µέγιστον εἶναι 

ς τὸ χαίρειν ols δεῖ καὶ μισεῖν ἃ δεῖ. διατείνει γὰρ ταῦτα 
διὰ παντὸς τοῦ βίου, ῥοπὴν ἔχοντα καὶ δύναμιν πρὸς 
ἀρετήν τε καὶ τὸν εὐδαίμονα βίον. τὰ μὲν γὰρ ἡδέα 
“προαιροῦνται, τὰ δὲ λυπηρὰ φεύγουσιω. "Ὑπὲρ δὲ τῶν 

᾿ ποιούτων hot ἂν δόξειε παρετέον εἶναι, ἄλλως τε καὶ 

I. Next in order, perhaps, follows a discussion about 
pleasure, since it seems in an especial manner to be familiar 
and natural to our race,—which is the reason why they train 
the young by the guiding principle of pleasure and pain." 
It seems too to be a most important point in the moral 
character that we should like what we ought, and dislike what 

ought. For these are influences that extend through 
Se life,* and have weight and power for virtue and 
ce happy life, inasmuch as men naturally prefer what is 

and shun what is painful to them. 
On subjects then of this kind it would seem to be least 

ofall proper to drop further discussion, especially as they 



BOOK X.] ARISTOTLE’S ETHICS. [cHap. 1. 

πολλὴν ἐχόντων ἀμφισβήτησω. Ol μὲν γὰρ τἆἀγαθὸν 
ἡδονὴν λέγουσιν, of 8 ἐξ ἐναντίας κομιδῇ φαῦλον, οἳ μὲν 
ἴσως πεπεισμένοι οὕτω καὶ ἔχειν, of δὲ οἰόμενοι βέλτιον 
εἶναι πρὸς τὸν βίον ἡμῶν ἀποφαίειν τὴν ἡδονὴν τῶν 

ς φαύλων, καὶ εἰ μὴ ἐστίν' ῥέπειν γὰρ τοὺς πολλοὺς πρὸς 
αὐτὴν καὶ δουλεύειν ταῖς ἡδοναῖς, διὸ δεῖν εἰς τοὐναντίον 

ayenr ἐλθεῖν yap ἂν οὕτως ἐπὶ τὸ μέσον. Μή ποτε δὲ. 
οὐ καλῶς τοῦτο λέγεται. Οἱ γὰρ περὶ τῶν ἐν τοῖς ́ 
πάθεσι καὶ ταῖς πράξεσι λόγοι ἧττόν εἶσι πιστοὶ τῶν 

το ἔργων' ὅταν οὖν διαφωνῶσι τοῖς κατὰ τὴν αἴσθησω, 
καταφρονούµενοι καὶ τἀληθὲς προσαναιροῦσιν' ὁ γὰρ 
ψέγων τὴν ἡδονήν, op Gels ToT ἐφιέμενος, ἀποκλίνειν 
δοκεῖ πρὸς αὐτὴν ὡς τοιαύτην οὖσαν ἅπασαν'. τὸ 

involve considerable uncertainty. For some say that the 
chief good consists in pleasure, while others on the contrary 
denounce it as altogether bad ; the one party perhaps from 
a conviction that it really is so; the other, from an opinion 
that it is better, for regulating our life, to class pleasure 

5 among bad things, even it really be not such. For they 
hold that, as most persons incline towards it, and become 
slaves to their pleasures, we ought to lead them backwards 
to the contrary, on the chance of their thus coming to the 
mean.' Perhaps however this is not well said; for theories 
in matters concerning the feelings and the conduct are less 

ro convincing than facts ; and so whenever they are at variance 
with what we see and hear of human actions, they are des- 
pised, at the same time bring the truth into discredit. For 
he who disparages pleasure, if he has been seen on any oc- 
casion to pursue it,? is thought to fall away towards it, as if 
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λόγος τῶν ὠγαθῶν abe ολα ρο , οὐδὲν μᾶλλον 
ἑτέρου' πᾶν yap μεθ ἑτέρυ ἀγαθοῦ αἱρετώτερον ἦ 
μονούμενον. Τοιούτῳ δὴ oye καὶ Πλάτων ἀναιρεῖ 
ὅτι οὐκ ἔστιν ἡδονὴ τάγαθόν' αἱρετώτερον yap εἶναι τὸν 

5 ἡδὺν βίον μετὰ φΦρονήσεως ἢ χωρίς, εἰ δὲ τὸ μικτὸν 

κρεῖττον, οὐκ εἶναι τὴν ἡδονὴν τἀγαθὀν. οὐδενὸς yap 
προστεθέντος αὐτὸ τἀγαθὸν αἱρετώτερον γίνεσθαι. «4ἢλον 
& ὡς οὐδ' ἄλλο οὐδὲν τἀγαθὸν ἂν εἴη, ὃ µετά τινος τῶν 

instance, to acts of honesty and self-control; and that, of 
course, good can only be enhanced by itself." 

But’ this last argument, at all events, only seems to 
prove that pleasure is one of several kinds of good, and not 
that it is at all more so than another. For anything is more 
choice-worthy combined with some other good, than when 
taken sack And in fact, it is by a similar argument that 
Plato® demolishes (the claims of pleasure, and shows) 
that it is not “4e good. For he says* that the life of 

§ pleasure is more choice-worthy when combined with 
intellectuality than without it. Now, if the combined is 
better, the simple, i. e. pleasure, is not ‘Ae good : for by no 
addition to it can that which is in itself ¢4e good become more 
deserving of our choice. And it is clear that neither can 

else be the chief good, which in combination with 
some other of the things that are in themselves good* 

1. By something of the same 5, ‘For it is a criterion of the 
mature as itself; since no one would chief good, that it cannot possibly be 
say that ἀγαθὸν became ter by made better by any addition.” 
ref on of κακόν, or that white- Williams. In the next sentence, he 

h was made whiter by a mixture wrongly, as I think, takes 
for the subject, whereas it is rather 

3. T should read douse δὲ ος ἔικε the predicate, as Mr. Chase also 
τοιούτῳ δὲ rende +i ‘below rs it. 

Pr 
proves, so also 

i] 
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καὶ ἄμφω τῷ μηδετέρῳ' λέγοντες ταῦτα οὐ κακῶς, οὐ 
μὴν ἐπὶ γε τῶν εἰρημένων ἀληθεύοντες. ᾽Αμϕοῖν μὲν 
yap ὄντων κακῶν καὶ φευκτὰ ἔδει ἄμφω εἶναι, τῶν 
µηδετέρων δὲ µηδέτερον ἢ ὁμοίως" νῦν δὲ φαίνονταν τὴν 

6 μὲν φεύγοντες ὡς κακόν, τὴν δ᾽ αἱρούμενοι ὡς ἀγαθόν' 
οὕτω δὴ καὶ ἀντίκειται. Οὐ μὴν οὐδ εἰ μὴ τῶν ποιοτή- 
των ἐστὶν ἡ ἡδονή, διὰ τοῦτ' οὐδὲ τῶν ἀγαθῶν' οὐδὲ γὰρ 

evil, that pleasure is a good; for the opposite to evil may 
be (not a good, but) some other evil," and both evil and 

may stand opposed to something which is neither one 
nor the other.*. And this is not badly said, only it is not 
truth-telling in the particular matters spoken of.* For if both 
ae and pain) were bad, both ought equally to be 
avoided ; if neither, then neither, or, at least, in the same 

AS it 1s, however, men do plainly avoid pain as an 
and choose pleasure as a good; thus then they are 

ly opposed to each other.* 
Noe does it at all the more follow, that because 

pleasure is not one of the qualities, it therefore is not a 
good.® The active exercise of virtue cannot be reckoned 

‘if neither pleasure nor pain were 
) ο Te | eee ee 

shunning either, or, at least, one 
more than the other. But pe do 
shun pain and seek πας ρνὰς | 
that is a reason for believing one σι 
fib i and the other an μα os 

&e.,. from: ‘Stes, 
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αὐτὴ συµµετρία ἐν πᾶσιν ἐστίν, οὐδ ἐν τῷ αὐτῷ µία τις 
del, GAN’ ἀνιεμένη διαµένει ἕως τινός, καὶ διαφέρει τῷ 
μᾶλλον καὶ ἧττον. Τοιοῦτον δὴ καὶ τὸ περὶ τὴν ἡδονὴν 
ἐνδέχεται εἶναι. Τέλειόν τε τἀγαθὺν τιθέντες, τὰς δὲ 

5 κινήσεις καὶ τὰς γενέσεις ἀτελεῖς, THY ἡδονὴν Klynow καὶ 
Ὑένεσιν ἀποφαίνειν πειρῶνται. Od καλῶς ὃ ἐοίκασι 
λέγειν οὐδ' εἶναι κίνησιν πάση γὰρ οἰκεῖον εἶναι δοκεῖ 

τάχος καὶ βραδυτής, καὶ εἰ μὴ καθ αὑτήν, οἷον τῇ τοῦ 
κόσμου, πρὸς dAdo τῇ 8 ἡδονῇ τούτων οὐδέτερον 

1ο ὑπάρχει'. ἡσθῆναι μὲν γὰρ ἔστι ταχέως ὥσπερ ὀργισθῆ- 

same in the same person, but it remains in a somewhat 
relaxed state up to a certain point,’ and differs in being 
‘more or less’ health, Such then may also be the case 
with pleasure.’ 

Again, they assume that the good is final, and that 
5 Movements and generations are imperfect ; and then they 

try to show that pleasure is a movement and a generation.’ 
But they do not seem to be right even in saying that 
pleasure is a ‘movement’ at all; for it appears that to 
every movement quickness or slowness naturally attaches,* 
if not by itself, as in the movement of the universe, yet 
relatively at least.» Now to pleasure neither of these 

το conditions attaches; for though it is possible to be 

being, from old to young, from little 
to big &c., and these can only have 

point, their τέλος when the new state is 
. fully established, and perhaps not 

erest- even then. 

4. Plat. Theatet. p, 156. D, 
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ὁμιλεῖν δοκεῖ, ὃ δὲ πρὸς ἡδονήν, καὶ τῷ μὲν ὀνειδίζεται, 
Tov 8 ἐπαινοῦσιν ὡς πρὸς ἕτερα ὁμιλοῦντα. Οὗδείς 7 
ἂν ἕλοιτο ζῆν παιδίου διάνοιαν ἔχων διὰ βίου, ἡδόμενος 
ἐφ᾽ οἷς τὰ παιδία ὡς οἷόν τε µάλιστα, οὐδὲ χαίρειν ποιῶν 

5 τι τῶν αἰσχίστων, µηδέποτε µέλλων λυπηθῆναι, Περὶ 
πολλά τε σπουδὴν ποιησαίμεθ' ἂν καὶ εἰ µηδεµίαν 
ἐπιφέροι ἡδονήν, οἷον ὁρᾶν, μνημονεύει, εἰδέναι, τὰς 
ἀρετὰς ἔχειν. Ei 8 ἐξ ἀνώγκης ἔπονται τούτοις ᾖδοναι, 
οὐδὲν διαφέρει’ ἑλοίμεθα yap ἂν ταῦτα καὶ ei μὴ 

το yivoir am αὐτῶν ἡδονή. "Ότι μὲν οὖν οὔτε τἀγαθὸν 
-αᾗ ἡδονὴ οὔτε πᾶσα αἱρετή, δῆλον ἔοικεν εἶναι, καὶ ὅτι 

keep company with us for good, but the flatterer for 
pleasure ;* and to the latter it is made a matter of reproach,? 
while the former they praise, as associating with us for 
other purposes. 

No one, too, would choose to live with the understanding 
ofa child all his life, though pleased in the highest degree by 
| amusements, nor to feel delight in doing something 
very disgraceful, even if he were sure never to be pained. 

5 On the other Παπά,” there are many things we should take 
nterest 23 he even if they brought us no pleasure, as in seeing, 
remember owing, possessing the various virtues.‘ 

though these things are of necessity attended by 
of their own, that makes no difference ; for we 

hould choose them even if no pleasure resulted from them. 
10 To sum up: that pleasure is not {45 good seems to be as 

plain, as that not all pleasure is choice-worthy ; and also 
that there are some, differing in their kind, or in the source 

4. Plato, Phadr. p. 240, B, mere ἡδονὴ is not ἀγαθὸν, tha sesbak 
sev κόλακι, δεινῷ Onply καὶ βλάβη that ἀγαθὸν need not be ἡδονή. 

pe J os ἐπέμιξεν ἡ φύσις ἡδονήν ο ων 

(81) ae 
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Ἐν δὲ τοῖς µέρεσι τοῦ χρόνου πᾶσαι ἀτελεῖς, καὶ ἕτεραι 
τῷ εἴδει τῆς ὅλης καὶ GAA ov ἡ γὰρ τῶν λίθων 
σύνθεσις ἑτέρα τῆς τοῦ Klovos ῥαβδώσεως, καὶ αὗται 

τῆς τοῦ ναοῦ ποιήσεως. Καὶ ἡ μὲν τοῦ vaop τελεία" 
ς οὐδενὸς yap ἐνδεὴς πρὸς τὸ προκείµενον' ἡ δὲ τῆς 
κρηπῖδος καὶ τοῦ τριγλύφου ἀτελής: µέρους γὰρ ἑκατέρα. 
Τῷ εἴδει οὖν διαφέρουσι, καὶ οὐκ ἔστιν ἐν ὁτωοῦν χρόνῳ 
λαβεῖν κίνησιν τελείαν τῷ εἴδε, ἀλλ εἴπερ ἐν τῷ 
ἅπαντι. "Ὁμοίων δὲ καὶ ἐπὶ βαδίσεως καὶ τῶν λουπῶν" 

ιο εἰ γάρ ἐστιν ἡ φορὰ κίνησις πόθεν Toi, καὶ ταύτης 
ο. kat’ εἴδη, πτῆσις βάδισις ἅλσις καὶ τὰ τοιαῦτα. 

δω, all the movements and progress made in the parts of 
the whole time are incomplete, and are different in kind 
from the whole and from one another. The putting together 
of the stones is different from the fluting of the columns,' 
and both these from the building of the temple. And the 
building of the temple’ indeed is complete as an act; for it 

5 wants nothing for the plan proposed ; but that of the base- 
ment’ and the triglyph* is incomplete ; for each is a progress 
made only in a part. They differ therefore in kind ; and it 
is not possible, at any moment of the time of its continu- 

ance, to find a movement that is complete in its kind ; but, 
if lete at all, it is so in the whole time.’ So alsoi in the 
case of , walking and the other bodily movements ; for 

πο ‘motion in space’ being defined as ‘a movement where- 
_ from and whereto,’ then of this there are differences in 

4. Eaves of the roof, we should 

5. Tt is the matical and 
difference J was 
and J Aave built. 
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- Bos. Αλλον ο οὖν ὡς ree ἂν elev ἀλλήλων, καὶ 
τῶν ὅλων τι καὶ τελείων ἡ ἡδονή. «Δόξειε ὃ ἂν τοῦτο καὶ 
ἐκ τοῦ μὴ ἐνδέχεσθαι κινεῖσθαι μὴ ἐν χρύνῳ ἤδεσθαι δέ 
τὸ γὰρ ἐν τῷ νῦν ὅλον τι. ‘Ex τούτων δὲ δῆλον καὶ ὅτι 

ς οὐ καλῶς λέγουσι κίνησιν ἢ γένεσιν εἶναι τὴν ἡδονήν. 
Ov γὰρ πάντων ταῦτα τας, ἀλλὰ τῶν μεριστῶν καὶ 
μὴ ὅλων' οὐδὲ γὰρ ὁράσεώς ἐστι γένεσις οὐδὲ στιγμῆς 
οὐδὲ µονάδος, οὐδὲ τούτων οὐθὲν κίνησις οὐδὲ γένεσις" 
οὐδὲ δὴ ἡδονῆς' ὅλον γάρ τι. 

ιο © IV. Αἰσθήσεως δὲ πάσης πρὸς τὸ αἰσθητὸν ἐνερ- 
γούσης, τελείως δὲ τῆς εὖ διακειµένης πρὸς τὸ κάλλιστον 

belongs to a class of things that are complete at any given 
moment. Hence it is clear that pleasure and ‘movements’ 
are different from each other, and that pleasure belongs to 

that are whole and complete. And this would seem 
to be the case also from the fact, that there cannot be move- 
ment except in a certain time, but there can be pleasure ; 
for that which is at the moment present, is a kind of 
whole. 

5 From these considerations 1 it isalso clear that men do not 
rightly call Pleasure a ‘movement’ or a ‘creation out of 

; for these terms are not applied to all things, 
but only to such things as are resolvable into parts,’ and not 
wholes. Thus, in the act of sight, there is no production 
from another state ; nor in a point, nor in a unit.’ For none 
of eee is there a movement, or a creation ; so neither is 

in pleasure ; for it is of the nature of a whole. 
απο Νον, as all sense operates on the sensuous,* and per- 

-fectly, only when it is in good condition, and on the most » 
ad 

can only be re- τν 2. ας — only be re 

As the wets, 
ous paths ate ces 

(8s) 
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πῶν ὑπὸ we ο. τοιοῦτον γὰρ. ce εἶναι Boxe? 
ἡ τελεία ἐνέργεια" αὐτὴν δὲ λέγειν ἐνεργεῖν, ἢ ἐν ᾧ ἐστί, 
μηθὲν διαφερέτω' καθ ἕκαστον δὲ βελτίστη ἐστὶν ἡ 
ἐνέργεια τοῦ ἄριστα διακειµένου πρὸς τὸ κράτιστον τῶν 

5 ὑφ αὐτήν. Αὔὕτη δ ἂν τελειοτάτη εἴη καὶ ἠδίστη"' κατὰ 
πᾶσαν yap αἴσθησίν ἐστιν ἡδονή, ὁμοίως δὲ καὶ διά- 

νοιαν καὶ θεωρίαν, ἡδίστη δ᾽ ἡ τελειοτάτη, τελειοτάτη ὃ 
a) τοῦ εὖ ἔχοντος πρὸς τὸ σπουδαιότατον τῶν Ld αὑτήν. 
Τελειοῖ δὲ τὴν ἐνέργειαν ἡ ἡδονή. Ov τὸν αὐτὸν δὲ τρό- | 

10 Tov ἤ τε ἡδονὴ τελειοῖ καὶ τὸ αἰσθητόν τε καὶ ἡ αἴσθησις, 
σπουδαῖα ὄντα, ὥσπερ οὐδ' ἡ ὑγίεια καὶ ὁ ἰατρὸς ὁμοίως 

beautiful of objects which come under the province of sense, 
(for indeed this seems the very nature of perfect working ; 
and we need not here dwell on the difference between the 
working of a sense, and the working of the organ in which 
the sense resides (it may be laid down as an axiom that) 
‘in every case the best working is that of the organ in its 
best state on the best object within its particular » 

5 And as this kind of sense will be the most perfect, so : 
will confer the greatest amount of pleasure. For every act 
of sense has its pleasure, as well as every idea taken in by 
the mind and considered ; and that has the greatest plea- 
sure which is the most perfect. That, again, is most | 
which is the operation of a faculty in a good condition upon 
the most excellent of the objects within its 

Now it is the pleasure resulting that gives a zest and a 
το finish to the operation ; yet not in the same way as the εκ- 

cellence of the object perceived and that of the 
are said to finish or make it perfect. So health is not the 

1. Whether it is our sight that directed to the most beautiful p € 
sees, or our eye, in which the faculty placed in the most favourable light. 
of sight resides. 3. The Ragin ‘seeing a good 

2 The most perfect kind of picture is looked for result a 
sight is that of a keen-seeing eye object, the Té\s, of looking αἲ 

(86) 
-- 
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αἴτιά ἐστι τοῦ σφι Καθ’ ae § aicOnow ὅτι 
γίνεται ἡδονή, δῆλον' paper γὰρ ὁράματα καὶ ἀκούσ- 

pata εἶναι ἡδέα. «4ἢλον δὲ καὶ ὅτι μάλιστα, ἐπειδὰν ἤ 
τε αἴσθησις ᾖ κρατίστη καὶ πρὸς τοιοῦτον ἐνεργῇ" Tot- 

ς ούτων & ὄντων τοῦ τε αἰσθητοῦ καὶ τοῦ αἰσθανομένου, 
del ἔσται ἡδονὴ ὑπάρχοντός ye τοῦ ποιήσοντος καὶ τοῦ 
πεισοµένου. Τελειοῖ δὲ τὴν ἐνέργειαν ἡ ἡδονὴ οὐχ ὡς 
ἡ ἕξις ἐνυπάρχουσα, ἀλλ ὡς ἐπυγινόμενόν τι τέλος, οἷον 
τοῖς ἀκμαίοις ἡ dpa: ἕως ἂν οὖν τό τε νοητὸν ἢ αἰσθη- 

1ο τὸν ᾖ οἷον δεῖ καὶ τὸ κρῖνον ἢ θεωροῦν, ἔσται ἐν τῇ 
ἐνεργεία ἡ ἡδονή: ὁμοίων γὰρ ὄντων καὶ πρὸς ἄλληλα 

same cause of our being healthy as is the physician, And 
that each sense-has its peculiar pleasure is evident ; for we 
say that sights and sounds are pleasant ; and it is further 
evident that this is so in the highest degree whenever the 
sense is very excellent, and has its action on an object 
which is equally so. And when both the sensuous and the 

* sentient are in this state, there will always be the pleasure,— 
ς that is, of course, when there exists an object that shall 
cause it, and a faculty which shall feel it.* 

But when we say ‘the pleasure gives the finish to the 
act,’ it is not as the state of pleasure existing in us, but as 
=e end een on an act,*? much as the youthful bloom 

aang grace to those in the prime of life. And so 
ag as eet e thing thought of or perceived is such as it 

1ο should be, and also the faculty that discerns or considers it, 
the p will be found in the act. For when the passive 
and the active’ are of the like kind, and have the same 

2, “* Not as might some definite 
quality continuously existing in its 

eat Ὃ κώνο... ¥ 

ου 
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τις ἂν ἅπαντας, ὅτε καὶ τοῦ Env ἅπαντες ἐφίενται'. ἡ δὲ 

ζωὴ ἐνέργειά τις ἐστί, καὶ ἕκαστος περὶ ταῦτα καὶ τού- 
τοις ἐνεργεῖ ἃ καὶ μάλιστ’ ἀγαπᾶ, οἷον ὁ μὲν μουσικὸς τῇ 
ἀκοῇ περὶ τὰ µέλη, 6 δὲ φιλομαθὴς τῇ Siavola περὶ τὰ 

5 θεωρήματα, οὕτω δὲ καὶ τῶν λοιπῶν ἕκαστος. Η δ᾽ 
ἡδονὴ τελειοῖ τὰς ἐνεργείας, καὶ τὸ ζῆν δέ, οὗ ὀρέγονται. 

Ἑὐλόγως οὖν καὶ τῆς ἡδονῆς ἐφίενται" τελειοῖ γὰρ ἑκάστῳ 
τὸ ζην, αἱρετὸν dv. 

V. Πότερον δὲ διὰ τὴν ἡδονὴν τὸ ζῆν αἱρούμεθα ἢ 
10 διὰ τὸ ζην τὴν ἡδονήν, ἀφείσθω ἐν τῷ παρόντι. Ἄννε- 
ον μὲν γὰρ ταῦτα φαίνεται καὶ χωρισμὸν οὐ δέχε- 

* ἄνευ τε yap ἐνεργείας οὐ γίνεται ἡδονή, πᾶσάν τε 

an appetite for pleasure, because they all have a fondness 
for life. Now life is a state of active working, and every 
man is employed on and about those things which he also 
most likes. For instance, the musician is engaged with 
his faculty of hearing in connexion with music; the student 
with his intellect is busy on. his speculations, and so on 

5 with the rest according to each man’s taste. And as plea- 
sure gives the finish to our energies, so it does to the active 
life which men have a fondness for. Naturally therefore 
men make this pleasure also their direct aim, since it makes 
active life complete and perfect to every one, and every one 
holds such life to be choiceworthy.' 

V. Whether we like life for δις 8 sake, or pleasure 
το ei sake,’ is a question that at present may be dismissed. 

In fact, these two things seem to be closely connected, 
and not to admit of separation. For as without activity 
there is no pleasure, so all activity is made perfect by the 
pleasure resulting from it." 
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μετρεῖν, καὶ κατανοοῦσιν ἕκαστα μᾶλλον, ὁμοίως δὲ καὶ 
οἱ t φιλόμονσοι καὶ Φιλοικοδόμοι καὶ τῶν ἄλλων ἕκαστοι 
ἐπιδιδόασιν eis τὸ οἰκεῖον ἔργον χαίροντες. αὐτῷ. Συναύ- 
ἔουσι δὲ αἱ ἡδοναί, τὰ δὲ συναύξοντα οἰκεῖα. Tots ἑτέροις 

5 δὲ τῷ elder καὶ τὰ οἰκεῖα ἕτερα τῷ εἴδει. “Ete δὲ μᾶλλον 
tour ἂν φανείη ἐκ τοῦ τὰς ad’ ἑτέρων ἡδονὰς ἐμποδίους 
ταῖς ἐνεργείαις εἶναι" οἱ γὰρ Φίλαυλοι ἀδυνατοῦσι τοῖς 
λόγοις προσέχει, ἐὰν κατακούσωσιν αὐλοῦντος, μᾶλλον 

αὐλητικῇ τῆς παρούσης ἐνεργείας' ἡ κατὰ 
10 τὴν αὐλητικὴν οὖν ἡδονὴ τὴν περὶ τὸν λόηον ἐνέρ- 

γειαν φθείρει. Ομοίως δὲ τοῦτο καὶ ἐπὶ τῶν ἄλλων 
συμβαίνει, ὅταν Gua περὶ δύο ἐνεργῇ' ἡ yap ἡδίων τὴν 

accurate result. For instance, those become clever in 
geometry who take a pleasure in the study of it, and 
understand each point more thoroughly. So also with per- 
sons fond of music, or fond of architecture, and all other 
professors of art,—each improves in his own art by taking 
pleasure in it. ‘Therefore the pleasure in every case ad- 
vances the action ; and a thing can only be advanced and 

ved by that ‘which has an affinity to it. But things 
§ peculiar to other things that differ in kind, must them- 

selves also differ in kind.’ 
This truth? would still more clearly appear from the 

fact that the pleasures resulting from other pursuits obstruct 
and impede the exercise of the energies generally. Men 
fond of flute music cannot attend to the subjects they are 
discoursing on, if they should hear a person performing on 
the flute, because they take more pleasure in the flute- 

ebayer: art than in the subject on which they are at the 
Hence the pleasure attendant on flute-play- 

Απ the interest they had in their ας The same 
result happens in the case of other pursuits, whenever a man 

(91) 

ps, τὰ οἰκεῖα καὶ αὐὰ 3. That pleasures are dierent‘ 
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πηρᾶς avons τῆς ἐνεργείας. Συμβαίνει δὴ περὶ τὰς ἐνερ- 
γείας τοὐναντίον ἀπὸ τῶν οἰκείων ἡδονῶν τε καὶ λυπῶν' 
οἰκεῖαι & εἰσὶν αἱ ἐπὶ τῇ ἐνεργείᾳ καθ αὑτὴν γινόµεναυ. 
Ai & ἀλλότριαι ἡδοναὶ εἴρηται ὅτι παραπλήσιόν τι τῇ 

ςλύπῃ ποιοῦσιω' φθείρουσι γάρ, πλὴν οὐχ ὁμοίως. «ἄια- 
φερουσῶν δὲ τῶν ἐνεργειῶν ἐπιεικεία καὶ φαυλότητι, καὶ 
τῶν μὲν αἱρετῶν οὐσῶν τῶν δὲ φευκτῶν τῶν 8 οὐδετέρων, | 
ὁμοίως ἔχουσι καὶ αἱ ἡδοναί. καθ’ ἑκάστην γὰρ ἐνέργειαν 
οἰκεία ἡδονὴ ἐστίν. 'Ἡ μὲν οὖν τῇ σπουδαία οἰκεία ἐπιει- 

αο κής, ἡ δὲ τῇ φαύλῃ µοχθηρά’ καὶ γὰρ αἱ ἐπιθυμίαι τῶν 
μὲν καλῶν ἐπαινεταί, τῶν ὃ αἰσχρῶν ψεκταί. Οἰκειό- 

produced by their own peculiar pleasures and pains. (And 
a sell I mean such as result upon each act considered 

in itsel 
* Now alien pleasures,’ it has been already said, have an 

effect somewhat similar to the proper pain ; ; they damage 
the action, though not in the same way.’ 

Further, as the energies differ in goodness and badness, 
and as some of them are such as we should choose, others 
such as we should avoid, others again indifferent ; it follows 
that the attendant pleasures are in the same position, as 
every action has a pleasure of its own: the pleasure 
culiar to a good action is of a right kind, but that peculiar 

το to a vitious action is bad. (This is clearly ‘the casé, because) 
even the desires of what 15 good are laudable, as those of 
what is bad are blameable ; but the pleasures taken in ac- 

while alien pleasures,” &c, The 
' author lost the thread of the argu- 

ment in the antithesis between οἱ- 
kela and ἀλλότριαι. 

wd Because ἀλλοτρία ἡδονὴ draws 
other ἐνέργεια, while 

λύπη simply deters from. the 

== 

— 
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ἀλλήλων. «ἀ4οκεῖ ὃ εἶναι ἑκάστῳ ζώῳ καὶ ἡδονὴ οἰκεία, 
ὥσπερ καὶ ἔργον' ἡ γὰρ κατὰ τὴν ἐνέργειαν. Καὶ ἐφ' 
ἑκάστῳ δὲ θεωροῦντι τοῦτ᾽ ἂν φανείη: ἑτέρα γὰρ ἵππου 
ἡδονὴ καὶ κυνὺς καὶ ἀνθρώπου, καθάπερ "Ἡράκλειτός 

5 φησιν ὄνον σύρματ ἂν ἑλέσθαι ον. ἢ χρυσόν' ἥδιον 
yap χρυσοῦ τροφὴ ὄνοι. Ai μὲν οὖν τῶν ἑτέρων τῷ 
εἴδει διαφέρουσιν elder, τὰς δὲ τῶν αὐτῶν ἀδιαφόρου» 
εὔλογου εἶναι. Διαλλάττουσι δ οὐ μικρὸν ἐπί γε τῶν 
ἀνθρώπων" τὰ γὰρ αὐτὰ τοὺς μὲν τέρπει τοὺς δὲ ο... 

το καὶ τοῖς μὲν λυπηρὰ καὶ µισητά ἐστι τοῖς δὲ ἡδέα καὶ 
ta. Καὶ ἐπὶ γλυκέων δὲ τοῦτο συμβαίνει. ov yap 

τὰ αὐτὰ δοκεῖ τῷ πυρέττοντι καὶ τῷ ὑγιαίνοντι, οὐδὲ 
θερμὸν εἶναι τῷ ἀσθενεῖ καὶ τῷ εὐεκτικῷ. “Opoiws δὲ 
τοῦτο καὶ ἐφ᾽ ἑτέρων συμβαίνει. Δοκεῖ ὃ ἐν ἅπασι τοῖς 

15 τοιούτοις εἶναι τὸ φαινόμενον τῷ σπουδαίῳ. Ei δὲ τοῦτο 

it has also a function, peculiar to itself; and that pleasure 
15, the one according to its kind of action. And this will 
appear on consideration in every instance; the pleasure of 
the horse is one, that of a dog or a man another ; as Hera- 
clitus says that an ass would choose a handful of rubbish 

5 rather than gold, because food is more agreeable to asses 
than gold. The pleasures therefore of creatures different 
in kind themselves differ in kind, and it ought to follow, 
that those of the same kind are not different. And yet, in 
the case of men at least, they do differ not a little, be the 
same things please some people and vex others ; and things 

to that are painful and odious to some, are agreeable and wel- 
come to others. And this occurs also in the case of sweet 
things ; not the same seem sweet to one in a fever as to 
one in ‘health, just as what is warm to one in robust health 
ae συ and this happens similarly in other 

| in all these cases we consider that to be, which 

— 
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* Néyourr’ ἂν ἀνθρώπου ἡδοναὶ eds ai dé λουπαὶ δευτέρως 
καὶ πολλοστῶς, ὥσπερ αἱ ἐνέργειαι. 

VI. Εἰρημένων δὲ τῶν περὶ τὰς ἀρετάς τε καὶ φιλίας 
καὶ ἡδονάς, λοιπὸν περὶ εὐδαιμονίας τύπῳ διελθεῖν, 

5 ἐπειδὴ τέλος αὐτὴν τίθεµεν τῶν ἀνθρωπίνων. ᾿Ανα- 
λαβοῦσι δὴ τὰ προειρηµένα συντοµώτερος ἂν ein ὁ 
λόγος. Εϊἴπομεν δ ὅτι οὐκ ἔστιν ἕξις» καὶ γὰρ τῷ 
καθεύδοντι διὰ βίου ὑπάρχοι ἄν, φυτῶν ζῶντι βίον, 

) καὶ τῷ δυστυχοῦντι τὰ μέγιστα. Ei δὴ ταῦτα μὴ ἀρέ- 
10 σκει, ἀλλὰ μᾶλλον εἰς ἐνέργειάν τινα Θετέον, καθάπερ 

ἐν τοῖς πρότερον εἴρηται, τῶν δ ἐνεργειῶν al μέν εἶσιν 
ἀναγκαῖαι καὶ δι ἕτερα αἱρεταὶ at δὲ καθ αὗτάς, δῆλον 
ὅτι τὴν εὐδαιμονίαν τῶν καθ’ αὑτὰς αἱρετῶν twa θετέον 

 ἄερτες and i in a small proportion, like the actions 
to which they belong 

VI. Now that © we have spoken on the subject of μες 
virtues, and also of friendships and pleasures, it remains to 
discuss happiness in a general way, since we lay it down as 

5 the end of human action. If then we take up again what 
was before said, the argument will be more concise. 

We said then that it is not merely a mental state ; for in 
that case a man might have happiness if he slept all his life, 
and so lived like a plant*; or if he suffered the greatest 
misfortunes. If then this view does not commend itself, 

to but we μμ rather put happiness in the class of active 
as has before been stated ; if, moreover, of these 

workings. s wotse are necessary and ‘to be undertaken for 
other ends,® and others on their own account; it is evident 

La + gto mtd Seeecnta Snead dent 
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τοιούτων. «οκεῖ μὲν οὖν εὐδαιμονικὰ ταῦτα εἶναι διὰ τὸ 
τοὺς ἐν δυναστείαις ἐν τούτοις ἀποσχολάξειν, οὐδὲν 6 
ο. οἱ τοιοῦτοι εἰσίν' οὐ γὰρ ἐν τῷ δυναστεύειν 
7) ἀρετὴ ov)’ ὁ νοῦς, ad’ ὧν αἱ σπουδαῖαι ἐνέργειαι" od 

5 εἰ ἄγευστοι οὗτοι ὄντες ἡδονῆς εἰλικρινοῦς καὶ ἐλευθερίου 
ἐπὶ τὰς σωματικὰς καταφεύγουσιν, διὰ τοῦτο ταύτας 
οἰητέον αἱρετωτέρας εἶναι καὶ γὰρ of παῖδες τὰ παρ 
αὗτοῖς τιμώμενα κράτιστα οἴονται εἶναι. Εὔλογον δή, 
ὥσπερ παισὶ καὶ ἀνδράσιν ἕτερα plored τίµια, οὕτω 

lo καὶ φαύλοις καὶ ἐπιεικέσιν. Καθάπερ οὖν πολλάκις 
εἴρηται, καὶ τίµια καὶ ἡδέα dort τὰ τῷ σπουδαίφ τοιαῦτα 
ὄντα" ἑκάότῳ ὃ ἡ κατὰ τὴν οἰκείαν Ew αἱρετωτάτη 
ἐνέργεια, καὶ τῷ σπουδαίῳ δὲ ἡ κατὰ τὴν ἀρετήν. Οὐκ 

selves agreeable in such pursuits as the great men like; and 
they want men of this sort. These pursuits then are 
considered conducive to happiness, because those in places 
of dignity devote their leisure to them. Perhaps however 
men of this kind are norule. For no virtue, no intellect, 
resides in the mere fact of being a great man ; α΄ but it is from 

5 these qualities that the good actions proceed. Nor again, if 
these men, never having tasted pure and gentlemanly plea- 
sure, betake themselves to bodily indulgences, ought we on 
that account to think these more choice-worthy, For even 
children consider that what they hold in regard is really the 
best. It is to be expected therefore, that as boys and men 
have different ideas about the value of things, so also will 

1ο the good and the bad. We conclude then, (as has often 
‘been stated,) that those things are really valuable and 

which seem so to the good man ; and as to ev ais 
raise: that Aourse of action is most worthy of pursuit w 
“accords with his peculiar tastes and habits, so to the good 

» “fit is not in being a potentate that virtue or wind reads? 

(99) ! 
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av παιδιᾷ dpa ἡ εὐδαιμονία": καὶ ee | ἄτοπον τὸ τέλος 
εἶναι παιδιάν, καὶ πραγματεύεσθαι καὶ :κακοπαθεῖν τὸν 
βίον ἅπαντα τοῦ παίζειν χάριν. Απαντα γὰρ ὡς εὐπεῖν 
ἑτέρου ἕνεκα αἱρούμεθα πλὴν τῆς εὐδαιμονίας" τέλος γὰρ 

5 αὕτη. Ἀπουδάζειν δὲ καὶ πονεῖν παιδιᾶς χάριν ἠλίθιον 
φαίνεται καὶ λίαν παιδικόν' παίζειν 8 ὅπως σπουδάζῃ, 
κατ ᾿Ανάχαρσιν, ὀρθῶς ἔχειν δοκεῖ ἀναπαύσει yap 
ἔοικεν ἡ παιδιά, ἀδυνατοῦντες δὲ συνεχῶς πονεῖν 
ἀναπαύσεως δέονται. Ov δὴ τέλος ἡ ἡ ἀνάπαυσις" ωμό. 

1ο γὰρ ἕνεκα τῆς evepyelas. Δοκεῖ 8 6 εὐδαίμων βίος κατ 
ἀρετὴν εἶναι. οὗτος δὲ μετὰ σπουδῆς, ἀλλ, οὐκ ἐν παιδιᾷ. 

man is that which accords with virtue. It is not in amuse- 
ment then that virtue consists ; for indeed it is absurd to 
suppose that the end and object of life is pastime, and that 
men should busy themselves and endure hardships all their 
lives for the sake of mere sport." For εν one may 
Say, we choose with a view to something except 

5 happiness ; for this is the end of all action. But to be in 
earnest and to take trouble for the sake of amusement, does 
seem foolish and quite childish; albeit the converse, to 
indulge in play that one may work in earnest, as Anacharsis 
says, appears to be right. For pastime is like rest ; and it is 
because men cannot continuously labour, that ‘that 
require rest. We cannot therefore say that rest is the ε 
for it is but a means to the activity that follows it. Besides, 

10 the happy life is thought to be one in accordance , 
virtue ;* and this is a life in earnest, and not one a 
Lastly, we say that the serious’ is better than the droll a 

1. Such sport not being a τέλος, argument is, that the serious απί 
as he goes on to argue. Sp πλακα ata hi 

the frivolous and trifling; and the 
2. An ἐνέργεια war’ ἀρετὴν and potter the νο 

therefore not a παιδιά, deed; therefe ολα. : 

3. Ὑπουδαῖος, like ἐπιεικὴτ, and ἐνέργεια ψυχῆς is of more importan 
the well-known évépyea, hardly as an end than pleasure asa 
"απ of an English rendering. The emotion. 

| (1ου) 
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Βελτίω τε λέγομεν τὰ σπουδαῖα τῶν yedolwv καὶ τῶν 
μετὰ παιδιᾶς, καὶ τοῦ βελτίονος det καὶ μορίου καὶ 
ἀνθρώπου σπουδαιοτέραν τὴν ἐνέργειαν' ἡ δὲ τοῦ 
Βελτίονος κρείττων καὶ εὐδαιμονικωτέρα ἤδη. ᾽Απολαύ- 

5 σειέ 7 ἂν τῶν σωματικῶν ἡδονῶν ὁ τυχὼν καὶ ἀνδρά- 
ποδον οὐχ ἧττον τοῦ ἀρίστου' εὐδαιμονίας δ οὐδεὶς 

ραπύδῳ µεταδίδωσιν, εἰ μὴ καὶ βίου οὐ γὰρ ἐν 

ταῖς ΓΕΝΝ διαγωγαῖς ἡ εὐδαιμονία, ἀλλ᾽ ἐν ταῖς 
κατ ἀρετὴν ἐνεργείαις, καθάπερ καὶ πρότερον εἴρηται. 

ο ΥΠ. Εἰ δ ἐστὶν ἡ εὐδαιμονία κατ ἀρετὴν ἐνέργεια, 
εὔλογον κατὰ τὴν κρατίστην: αὕτη δ᾽ ἂν εἴη τοῦ ἀρίστου. 
Εἴτε δὴ νοῦς τοῦτο εἴτε ἄλλο τι, ὃ δὴ κατὰ φύσιν δοκεῖ 
ἄρχειν καὶ ἡγεῖσθαι καὶ ἔννοιαν ἔχειν περὶ καλῶν καὶ 

the sportive ; and the better anything is, be it a member or 
a man, the more important is the result of its action. But 
the action of that which is better is superior in kind, and so 
more allied to happiness. Now any one can enjoy bodily 

5 pleasures, and a slave as well as the best-born. But no one 
allows a share of happiness to a slave, except so far as he 
allows him subsistence.’ No! it is not in such diversions (as 
bodily pleasures) that happiness consists, but in a course of 
action consistent with virtue, as has before been said. 

VII. Well, then, if happiness really is ‘a course of 
το action according to the dictates:of virtue,’ it is reasonable to 

suppose that the excellence meant by virtue will be of the 
highest kind,—that is, the excellence of the part of us 
which is best. And whether this is én/e//ect, or some other 
ες which is thought by some natural law to be our 
ruler and guide, and to be capable of ideas respecting the 

ga that a slave has any portion, 
no one grants, any more 

ray he enjoys t the life of a 
δολ ον αν, 
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αὐτάρκεια περὶ τὴν θκω ρητικὴν wlio ἂν ely: τῶν μὲν 
γὰρ πρὸς τὸ Civ ἀναγκαίων. καὶ σοφὸς καὶ δίκαιον καὶ οἱ 
λουποὶ δέονται, τοῖς δὲ τοιούτοις ἱκανῶς κεχορηγηµένων ὁ 
μὲν δίκαιος δεῖται πρὸς οὓς δικαιοπραγήσει καὶ μεθ ὧν, 

ς ὁμοίως δὲ καὶ ὁ σώφρων καὶ ὁ ἀνδρεῖος καὶ τῶν ἄλλων 
ἕκαστος, ὁ δὲ σοφὸς καὶ καθ αὑτὸν ὢν δύναται θεωρεῖν, 

καὶ ὅσῳ ἂν σοφώτερος ᾖ, μᾶλλον' βέλτιον 8 ἴσως 
συνεργοὺς ἔχων, ἀλλ᾽ ὅμως αὐταρκέστατος. ἀἄόξαι 7 ἂν 
αὐτὴ µόνη δὲ αὑτὴν ἀγαπᾶσθαι. οὐδὲν γὰρ am αὐτῆς 

10 γίνεται παρὰ τὸ θεωρῆσαι, ἀπὸ δὲ τῶν πρακτῶν 7) 
πλεῖον ἢ ἕλαττον περυποιούμεθα παρὰ τὴν πρᾶξι. 

Δοκεῖ τε ἡ εὐδαιμονία ἐν τῇ ) σχολῇ εἶναι ἀσχολούμεθα 
~ 

be said to hold in a special degree in the action of con- 
ου. For, granting that the mere necessaries of life 
are required by the wise and the just and by all others ; 
still, when men are sufficiently supplied with these,' the just 
Man requires some others towards whom and with ‘whom he 
May practice justice ; and so also the man of self-control 

5 and the brave man, and each of the other followers of 
virtue. But the philosopher can /Aink even by himself; and 
the more, the wiser he is, Perhaps indeed he can do so 
still better if he has fellow-workers ; but still, of all men in 
the world he is the most independent. 

Again, the faculty of contemplation would seem to be 
the only one that is prized for its own sake, since nothing 

to comes of it beside the having thought; whereas from things 
which are general subjects of human action we expect to 
get more or less over and above the mere doing of them.* 

praise, or at least the con- 
afr ολο buneGt, ια λως. 

= 
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© δυναστεία καὶ τιμὰς ἡ τήν γε εὐδαιμονίαν αὖτ @ καὶ τοῖς 
πολίταις, ἑτέραν οὖσαν τῆς πολιτικῆς, ses wa ζητοῦμεν 
δῆλον ὡς ἑτέραν οὖσαν. Ei δὴ τῶν μὲν κατὰ τὰς ἀρετὰς 
πράξεων ai πολιτικαὶ καὶ πολεμικαὶ κάλλει καὶ µεγέθει 

5 προέχουσιν, αὗται ὃ ἄσχολοι καὶ τέλους τινὸς ἐφίενται 
καὶ ov δι αὑτὰς αἱρεταί εἰσιν, ἡ δὲ τοῦ vod ἐνέργεια 

σπουδῇ τε διαφέρειν δοκεῖ θεωρητικὴ οὖσα, καὶ Tap 
αὐτὴν οὐδενὸς ἐφίεσθαι τέλους, ἔχειν τε ἡδονὴν οἰκείαν, 
αὕτη δὲ συναύξει τὴν ἐνέργειαν, καὶ τὸ αὔταρκες δὴ καὶ 

lo σχολαστικὸν καὶ ἄτρυτον ὡς ἀνθρώπῳ καὶ ὅσα ἄλλα τῷ 
µακαρίῳ ἀπονέμεται, κατὰ ταύτην τὴν ἐνέργειαν φαίνεται 
ὄντα" ἡ τελεία δὴ εὐδαιμονία αὕτη ἂν ein ἀνθρώπου, 

least, happiness for himself and the citizens, in a different 
sense’ from the general happiness which is the object of our 

inquiry.” 
If then of the moral actions conformable to the virtues 

those concerned with politics and war stand first in point of 
honour and greatness; if these are ever busy, and aim at 

5 some further end, and are not choice-worthy in themselves ; 
if the exercise of the intellect, being contemplative, is 

it both to surpass these in earnestness, and to aim at 
no end beyond itself, and also to have a pleasure peculiar 
to it, and that pleasure tends to promote that exercise ; if, 
in fine, the heads of self-sufficiency, of rest when we 

μή, and of never being tired out, (speaking humanly,) 
and all such other conditions as are commonly assigned to 
the truly happy man, can be shown to belong to this kind 

1. particular οὖσαν appear to me spurious. Mr. 
ess of every citizen, as distinct Williams translates, or rather para- 
aggregate iness, in the phrases, thus : and that bapeiaied 

say “‘England is not to be identified with an active 
“ μερα spohfes ea! the 

tha ineiclatly-semntd fe 00,6. somthing in as a somethi 
quel to distinct from the the other.” I doubt 

ὡς ἑτέραν Sirah toss meses νυν 

(195) > 
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περὶ αὐτῆς εἰρήσθω" διακριβῶσαι γὰρ μεῖζον τοῦ προκει- 
µένου ἐστίν. «ἄόξειε ὃ ἂν καὶ τῆς ἐκτὸς χορηγίας ἐπὶ 
μικρὸν ἢ ἐπ) ἔλαττον δεῖσθαι τῆς ἠθικῆς' τῶν μὲν γὰρ 
ἀναγκαίων ἀμφοῖν χρεία καὶ ἐξ ἴσου ἔστω, εἰ καὶ μᾶλλον 

5 διαπονεῖ περὶ τὸ σῶμα ὁ πολιτικός, καὶ ὅσα τοιαῦτα" 
μικρὸν γὰρ ἄν τι διαφέροι. πρὸς δὲ τὰς ἐνεργείας πολὺ 
διοίσε. Td μὲν γὰρ ἐλευθερίῳ δεήσει χρημάτων πρὸς 
τὸ πράττει τὰ ἐλευθέρια, καὶ τῷ δικαίῳ δὴ els τὰς 
ἀνταποδόσεις (ai γὰρ βουλήσεις ἄδηλοι, προσποιοῦνται 

ιοδὲ καὶ οἱ μὴ δίκαιοι βούλεσθαι δικαιοπραγεῖν), τῷ 
ἀνδρείῳ δὲ δυνάµεως, εἴπερ ἐπιτελεῖ τι τῶν κατὰ τὴν 

distinct." (This is briefly stated,) for only thus much can 
be said about it here; since to discuss the doctrine with 
exactness is too great for our present purpose.* 

It would seem too that the intellectual life requires a 
supply of external goods to a small extent, or less so than 

happiness that attends the practice of moral virtue. 
5 For, granting that of mere necessities both have need, and 
in an equal degree,—albeit your public man does take more 
trouble about his person, and the like is true in other 
cases,’ for there will be some small differences ;—yet in 
respect of the course of action of each‘ there will be a 
considerable difference. The liberal man will require money 
for doing liberal acts; and the honest man for his repay- 

το ments,—mere intentions being uncertain, since even the 
dishonest pretend to wish to act honestly,—and so too the 
brave man will want the power to exercise his bravery, if he 
is to perform a brave act,* and the man of self-control 

more pains about his person 
all that of thing.” 

Vis. θεωρητικὸς and the 
sae tai κατ’ ἄλλην ἀρετήν, 

Lit. ‘if he is to carry out any 
acts that are in accordance 

Sits thax vinta! 
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πεύεσθαι. “H δὲ τελεία εὐδαιμονία ὅτι θεωρητική τις 
ἐστὶν ἐνέργεια, καὶ ἐντεῦθεν ἂν φανείη, Τοὺς θεοὺς γὰρ 

πράξεις δὲ ποίας ἀπονεῖμαι χρεὼν αὐτοῖς ; πότερα τὰς 
5 δικαίας; ἡἢ ηελοῖοι φανοῦνται συναλλάττοντες καὶ 
παρακαταθήκας ἀποδιδόντες καὶ ὅσα τοιαῦτα; ἀλλὰ τὰς 
ἀνδρείους, ὑπομένοντας τὰ φοβερὰ καὶ κινδυνεύοντας ὅτι 
καλόν ; ἢ τὰς ἐλευθερίους ; Tin δὲ δώσουσιν ; ἄτοπον & 
εἰ καὶ ἔσται αὐτοῖς νόμισμα ἤ τι τοιοῦτον. αἱ δὲ 

10 σώφρονες τί ἂν elev; ἢ φορτικὸς ὁ ἔπαινος, ὅτι οὐκ 
ἔχουσι φαύλας ἐπιθυμίας ; διεξιοῦσι δὲ πάντα φαίνοιτ᾽ 
ἂν τὰ περὶ τὰς πράξεις μικρὰ καὶ ἀνάξια θεῶν. ἀλλὰ 

ο external aids for playing his part among his fellow 

Phat perfect happiness lies in the exercise of con- 
templative employment would appear also from this con- 
sideration. The gods, we conceive, are beyond all other 
beings blessed and happy. Now, what kind of moral actions 
must we assign to them? Shall we say, just actions? Or 

5 will they appear in a ludicrous light as making mutual 
contracts, returning deposits, and doing other things of 
this sort? Or shall we assign to them deeds of bravery, 
= memantine terrible sights and facing dangers, because 

lorious? Or acts of nberaleye But to whom 
shall they 

virtues, 9 circumstances κ δενά with moral actions 
would seem trifling and unworthy of gods. 

| 7 SRP | 
. Supply (ὑπολαβόντας αὐτούτὶ virtues οἨπ]εῇ but substitutes 

é 7 =r ον AS | ) "lib lity’ ix ‘yendonnn? 
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τὴν θεωρίαν' αὐτὴ γὰρ xa? αὑτὴν τιµία. “Naor εἴη ἂν 
ἡ εὐδαιμονία θεωρία τις. | 

ΙΧ. Δεήσει δὲ καὶ τῆς ἐκτὸς εὐημερίας ἀνθρώπῳ | 
ὄντι' οὗ γὰρ αὐτάρκης ἡ φύσις πρὸς τὸ θεωρεῖν, ἀλλὰ 

5 δεῖ καὶ τὸ σῶμα ὑπγιαίνειν καὶ τροφὴν καὶ τὴν λοιπὴν 
θεραπείαν ὑπάρχειν. Οὐ μὴν οἰητέον γε πολλών καὶ 
μεγάλων δεήσεσθαι τὸν εὐδαιμονήσοντα, εἰ μὴ ἐνδέχεται 
ἄνευ τῶν ἐκτὸς ἀγαθῶν µακάριον εἶναι. οὐ yap ἐν τῇ 
ὑπερβολῇ τὸ αὔταρκες ovd ἡ πρᾶξις, δυνατὸν δὲ καὶ 

10 μὴ ἄρχοντα γῆς καὶ θαλάττης πράττειν τὰ καλά". καὶ 
yap ἀπὸ µετρίων δύναιτ' ἄν τις πράττειν κατὰ τὴν ἀρε- 
τήν. Τοῦτο δ' ἔστιν ἰδεῖν ἐναργῶς' οἱ γὰρ ἰδιῶται τῶν 

accident, but because of their contemplativeness! ; for this we 
is in itself precious ; so that happiness may be regarded as 
a kind of faculty of observation.’ 

IX. He will however also need external prosperity, since 
he is but a man ; for his nature is not of itself able to pass 

5 a life of thought, but the body too must be in health, and 
food and other comforts must be supplied. Not that we are 
to suppose that, in order to be happy, he will require many 
and great goods, simply because it is not possible, without 
some external goods, to attain a high state of blessedness. 
No! sufficiency does not consist in excess, nor does the 
scope for moral action.’ It is possible even for those who 

πο do not rule land and sea to do what is right; for even with 
means a man might act in accordance with virtue, 

as may clearly be seen by the fact that private persons are 
supposed to do what is reasonable quite as much as those 

_ 1. “Not because thinking in- Mr. Williams renders it, “some 
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σα ΕΦ καθ αὐτὴν τιµία. “Nor ein ἂν 
ἡ εὐδαιμονία θεωρία τι». 

ΙΧ. «ἀεήσει δὲ καὶ τῆς ἐκτὸς εὐημερίας ἀνθρώπῳ ' 
ὄντι οὐ yap αὐτάρκης ἡ φύσις πρὸς τὸ θεωρεῖν, ἀλλὰ 

ς δεῖ καὶ τὸ σῶμα ὑγιαίνειν καὶ τροφὴν καὶ τὴν λουπὴν 
θεραπείαν ὑπάρχειν. Od μὴν οἰητέον γε πολλών καὶ 
μεγάλων δεήσεσθαι τὸν εὐδαιμονήσοντα, et μὴ ἐνδέχεται 
ἄνευ τῶν ἐκτὸς ἀγαθῶν µακάριον εἶναι. οὐ γὰρ ἐν τῇ 
ὑπερβολῇ τὸ αὔταρκες οὐδ ἡ πρᾶξις, δυνατὸν δὲ καὶ 

10 μὴ ἄρχοντα γῆς καὶ θαλάττης πράττειν τὰ καλά: καὶ 
γὰρ ἀπὸ µετρίων δύναιτ ἄν τις πράττειν κατὰ τὴν ἀρε- 
τήν. Τοῦτο & ἔστιν ἰδεῖν ἐναργῶς' οἱ γὰρ ἰδιῶται τῶν 

accident, but because of their contemplativeness' ; for this 
is in itself precious ; so that happiness may be regarded as 
a kind of faculty of observation.! 

IX. He will however also need external prosperity, smce 
he is but a man ; for his nature is not of itself able to pass 

5 a life of thought, but the body too must be in health, and 
food and other comforts must be supplied. Not that we are 
to suppose that, in order to be happy, he will require many 
and great goods, simply because it 15 not possible, without 
some external goods, to attain a high state of blessedness. 
No! sufficiency does not consist in excess, nor does the 

for moral action." It is possible even for those who 
to do not rule land and sea to do what is right; for even with 
ο the ant Shane eetes with virtue, 
as clearly be seen e private persons are 
μᾱ to what is reasonable quite as much as those 
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τὴν θεωρίαν' ΤΗΝ. καθ αὐτὴν rin “Nor? εἴη ἂν 
ἡ εὐδαιμονία θεωρία τις. 

ΙΧ. «εήσει δὲ καὶ τῆς ἐκτὸς εὐημερίας ἀνθρώπῳ * 
ὄντι' οὐ γὰρ αὐτάρκης ἡ picts πρὸς τὸ θεωρεῖν, ἀλλὰ 

5 δεῖ καὶ τὸ σῶμα ὑγιαίνειν καὶ τροφὴν καὶ τὴν λοιπὴν 
θεραπείαν ὑπάρχειν. Ov μὴν οἰητέον γε πολλών καὶ 
μεγάλων δεήσεσθαι τὸν εὐδαιμονήσοντα, εἰ μὴ ἐνδέχεται 
ἄνευ τῶν ἐκτὸς ἀγαθῶν µακάριον εἶναι. ov yap ἐν τῇ 
ὑπερβολῇ τὸ αὔταρκες οὐδ ἡ πρᾶξις, δυνατὸν δὲ καὶ 

Io μὴ ἄρχοντα γῆς καὶ θαλάττης πράττειν τὰ καλά" καὶ 
γὰρ ἀπὸ µετρίων δύναιτ᾽ ἄν τις πράττειν κατὰ τὴν ape- 
τήν. Τοῦτο & ἔστιν ἰδεῖν ἐναργῶς' οἱ yap ἰδιῶται τῶν 

accident, but because of their contemplativeness' ; for this 
is in itself precious ; so that happiness may be regarded as 
a kind of faculty of observation.’ 

IX. He will however also need external prosperity, since 
he is but a man ; for his nature is not of itself able to pass 

5 a life of thought, but the body too must be in health, and 
food and other comforts must be supplied. Not that we are 
to suppose that, in order to be happy, he will require many 
and great goods, simply because it is not possible, without 
some external goods, to attain a high state of blessedness. 
No! sufficiency does not consist in excess, nor does the 
scope for moral action.* It is possible even for those who 
ος vole land and sea to do what is right; for even with 

moderate means a man might act in accordance with virtue, 
as may clearly be seen by the fact that private persons are 
‘supposed to do what is reasonable quite as much as those 

br, Williams renders ity “ some 
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τὴν θεωρίαν' αὐτὴ γὰρ καθ’ αὐτὴν τιµία. “Nar εἴη ἂν 
ἡ εὐδαιμονία θεωρία τις. 

IX. Aejoes δὲ καὶ τῆς ἐκτὸς εὐημερίας ἀνθρώπῳ | 

ὄντι' οὐ γὰρ αὐτάρκης ἡ φύσις πρὸς τὸ θεωρεῖν, ἀλλὰ 
5 δεῖ καὶ τὸ σῶμα ὑγιαίνειν καὶ τροφὴν καὶ τὴν λουπὴν 
θεραπείαν ὑπάρχειν. Οὐ μὴν οἰητέον γε πολλών καὶ 
μεγάλων δεήσεσθαι τὸν εὐδαιμονήσοντα, εἰ μὴ ἐνδέχεται 
ἄνευ τῶν ἐκτὸς ἀγαθῶν µακάριον εἶναι οὐ yap ἐν τῇ 
ὑπερβολῇ τὸ αὔταρκες οὐδ ἡ πρᾶξις, δυνατὸν δὲ καὶ 

10 μὴ ἄρχοντα γῆς καὶ θαλάττης πράττειν τὰ καλά. καὶ 
yap ἀπὸ µετρίων δύναιτ ἄν τις πράττειν κατὰ τὴν ἀρε- 
τήν. Τοῦτο δ' ἔστιν ἰδεῖν ἐναργῶς' οἱ γὰρ ἰδιῶται τῶν 

accident, but because of their contemplativeness’ ; for this 
is in itself precious ; so that happiness may be regarded as 
a kind of faculty of observation.! 

ΙΧ. He will however also need external prosperity, since 
he is but a man ; for his nature is not of itself able to pass 

5 a life of thought, but the body too must be in health, and 
food and other comforts must be supplied. Not that we are 
to suppose that, in order to be happy, he will require many 
and great goods, simply because it is not possible, without 
some external goods, to attain a high state of blessedness. 
No! sufficiency does not consist in excess, nor does the 
scope for moral action." It is possible even for those who 

πο do not rule land and sea to do what is night; for even with 
moderate means a man might act in accordance with virtue, 
as may clearly be seen by the fact that private persons are 
supposed to do what is reasonable quite as much as those 

I. με Mr. Williams renders it, “some 
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δυναστών οὐχ ἧττον δοκοῦσι τὰ ἐπιεικὴ πράττειν, ἀλλὰ 
καὶ μᾶλλον. ἱκανὸν δὲ τοσαῦθ ὑπάρχειν' ἔσται γὰρ ὁ 
βίος εὐδαίμων τοῦ κατὰ τὴν ἀρετὴν ἐνεργοῦντος. Καὶ 
Σόλων δὲ τοὺς εὐδαίμονας ἴσως ἀπεφαίνετο Kaas, εἰπὼν 

5 µετρίως τοῖς ἐκτὸς κεχορηγηµένους, πεπραγότας δὲ τὰ 
κάλλισθ’, ὡς Γφετο, καὶ βεβιωκότας σωφρόνως" ἐνδέχεται 
γὰρ µέτρια κεκτηµένους πράττειν & δεῖ. “Eouxe δὲ καὶ 
᾿Αναξαγόρας οὐ πλούσιον οὐδὲ δυνάστην ὑπολαβεῖν τὸν 
εὐδαίμονα, εἰπὼν ὅτι οὐκ ἂν θαυμάσειεν εἴ τις ἄπτοπος 

10 φανείη τοῖς πολλοῖς οὗτοι γὰρ κρίνουσι τοῖς ἐκτός, 
τούτων αἰσθανόμενοι µόνον. Συμφωνεῖν δὴ τοῖς λόγοις 
ἐοίκασιν αἱ τῶν σοφῶν δόξαι. Πίστιν μὲν οὖν καὶ τὰ 
τοιαῦτα ἔχει τινά, τὸ ὃ ἀληθὲς ἐν τοῖς πρακτοῖς ἐκ τῶν 

in power, perhaps even more so. Thus it is enough that 
just 5ο much' should be supplied; for a man’s life will be 
happy if he employs his means in the way of virtue. 

And Solon perhaps well declared whom he considered 
happy, in saying they were “persons moderately supplied 

5 with external goods, who had performed the noblest acts 
according to their means,’ and had lived soberly ;” for it is 
possible for men of moderate means to do what they ought. 

_ Anaxagoras too appears to have conceived the happ 
man not as one either rich or powerful ; for he said that he 
should not be surprised if he appeared to the multitude an 

το out-of-the-way person ὁ for they judge by externals, and have 
no perception of anything but these. Thus the opinions of 
the wise seem to agree with our statements.* 

Now, though coincidences of this kind undoubtedly σσ 
some conviction, yet in matters of action truth is judged 

"σσ, 

x 

1. Vis, as willenable him πράτ- 3. Τ is not clear whether drow 
rew kat’ ἀρετήν, refers to Anaxagoras or to εὖδι 

4. I read cy, δὴ (for δὲ), 
2. Reading ws otiy τε for ws and make this clause a conclusion to 

(114) 
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ἔργων καὶ τοῦ βίου κρίνεται". ἐν τούτοις γὰρ τὸ κύριον. 
Σκοπεῖν δὴ τὰ προειρηµένα χρὴ ἐπὶ τὰ ἔργα καὶ τὸν 
βίον ἐπιφέροντας, καὶ συνᾳδύντων μὲν τοῖς ἔργοις ἄπο- 
δεκτέον, διαφωνούντων δὲ λόγους ὑποληπτέον, “Ο δὲ 

5 κατὰ νοῦν ἐνεργῶν καὶ τοῦτον θεραπεύων καὶ διακείµενος 

ἄριστα καὶ θεοφιλέστατος ἔοικεν εἶναι. εἰ γάρ τις ἐπι- 
µέλεια τῶν ἀνθρωπίνων ὑπὸ θεών γίνεται, ὥσπερ δοκεῖ, 

καὶ εἴη ἂν εὔλογον χαίρειν τε αὐτοὺς τῷ ἀρίστῳ καὶ τῷ 
συγγενεστάτῳ (τοῦτο 8 ἂν εἴη ὁ νοῦς), καὶ τοὺς ἀγαπῶν- 

10 τας μάλιστα τοῦτο καὶ τιμῶντας ἀντευποιεῖν ὡς τῶν 
φίλων αὐτοῖς ἐπιμελουμένους καὶ ὀρθῶς τε καὶ καλῶς 

by the realities, that is, by actual life ; for on these depends 
the validity of all such views. Thus we ought to consider 
what others have said before us by bringing it to the test of 
acts and of life ; and if the statements agree with these facts, 
we should accept them, while if they are at variance, we must 
set them down as mere theories." 

He then who exercises himself in the way of thought 
and worships it, seems to be in the best of all dispositions 
and to be the special favourite of heaven.* For if the gods 
have any care at all for human things, as is commonly be- 
lieved, then it must also be reasonable to think that they 
take pleasure in what is best and most akin to themselves, 
that is to say, Intellect ; and that they requite with kind- 

to ness those who love and honour this most, as persons who 
aoe Ker what is pleasing to them, and who act uprightly 
and according to their duty," And that all these conditions 

: μένους Ἰᾳ 

but ενετγ- or the object. In favour of the for- 
humiliating mer is the similar work πως 

(x15) 
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ο πράττοντας" ὅτι δὲ πάντα ταῦτα τῷ σοφῷ μάλισθ' 
1 ὑπάρχει, οὐκ ἄδηλον. Θεοφιλέστατος apa. Tov αὐτὸν 
8 εἰκὸς καὶ εὐδαιμονέστατον' ὥστε Kav οὕτως ein 6 σοφὸς 

μάλιστ᾽ εὐδαίμων. 
ς X. Αρ οὖν εἰ περὶ τούτων καὶ τῶν ἀρετῶν, ἔτι δὲ 
καὶ φιλίας καὶ ἡδονῆς ἱκανῶς εἴρηται τοῖς τύποις, τέλος 
ἔχειν οἰητέον τὴν προαίρεσιν, ἢ καθάπερ λέγεται, οὐκ 
ἔστιν ἐν τοῖς πρακτοῖς τέλος τὸ θεωρῆσαι ἕκαστα καὶ 

γνῶναι, ἀλλὰ μᾶλλον τὸ πράττειν αὐτά ; οὐδὲ δὴ περὶ 

1ο ἀρετῆς ἱκανὸν τὸ εἰδέναι, GAN ἔχειν καὶ χρῆσθαι πειρα- 
τέον, ἢ el πως ἄλλως ἀγαθοὶ γινόµεθα. Hi μὲν οὖν ἧσαν 
οἱ λόγοι αὐτάρκεις πρὸς τὸ ποιῆσαι ἐπιεικεῖς, πολλοὺς 

belong especially to the philosopher is very clear. He 
therefore is most dear to the gods, and it is likely that the 
same man is also the most happy. So that even on this 
view' the wise man will be in an especial manner a happy 
man, 

X. Are we then to suppose that, if we have sufficiently 
discussed, in general outlines, these subjects? and the vyir- 
tues, and also friendship and pleasure, our purpose in this 
treatise is fulfilled ; or, as is commonly said, is the end and 
object in matters of human action not merely tis Sars 
considered and gained a knowledge of them severally, 
rather the carrying them out in practice? If so, neither 

το it enough to know about virtue ; we must endeavour μον, 
it and to use it, or to adopt any other means, if there are 
such, to become good. 

If then the arguments employed were sufficient of them- 

used of the gods a few lines before. 
On the other hand, ὀρθῶς πράττοντας 
‘ems to suit men rather than gods. 
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ἂν μισθοὺς καὶ 2 nes δικαίως ἄβερον κατὰ τὸν ώς 
καὶ ἔδει ἂν τούτους πορίσασθαι' νῦν δὲ φαίνονται προ- 
τρέψασθαι μὲν καὶ παρορμῆσαι τῶν νέων τοὺς ἐλευθερίους 
ἰσχύειν, i005 7 εὐγενὲς καὶ ὡς ἀληθῶς φιλόκαλον ποιῆσαι 

5 ἂν κατοκώχιµον ἐκ τῆς ἀρετῆς, τοὺς δὲ πολλοὺς ἄδυνα- 
πεῖν πρὸς καλοκαγαθίαν προτρέψασθαι' οὐ yap πεφύ- 
κασιν αἰδοῖ πειθαρχεῖν ἀλλὰ φόβῳ, οὐδ᾽ ἀπέχεσθαι τῶν 
φαύλων διὰ τὸ αἰσχρὸν ἀλλὰ διὰ τὰς τιμωρίας. πάθει 
γὰρ ζῶντες τὰς οἰκείας ἡδονὰς διώκουσι καὶ δι ὧν αὗται 

10 ἔσονται, φεύγουσι δὲ τὰς ἀντικειμένας λύπας, τοῦ δὲ 
καλοῦ καὶ ὡς ἀληθῶς ἡδέος οὐδ' ἔννοιαν ἔχουσιν, ἄγευ- 

_ στοι dvres. Τοὺς δὴ τοιούτους τίς ἂν λόγος µεταρρυθ- 
µίσαι; οὐ γὰρ οἷόν τε ἢ οὐ ῥάδιον τὰ ἐκ παλαιοῦ τοῖς 
ἤθεσι κατεἰληµµένα λόγω µεταστῆσαι. ᾽Αγαπητὸν δὶ 

selves to make men good, they would justly (as Theognis 
says) have ‘earned rewards many and great,’ and it would 
have been our duty to provide ourselves with these. As it 
is however, it is clear that, although they have influence in 
encouraging and inciting the generously-disposed among the 
young, and would make a noble and really honour-loving 

5 disposition possessed and inspired by the love of virtue; 
yet they are powerless to lead on the mass of mankind to a 
chivalrous love of goodness. The fact is, men are not 
naturally disposed to obey the dictates of shame, but only 
those of fear; in other words, they do not abstain from 
evil through the disgrace, but through the penalties which 
it brings. For living by passion they pursue their own 

to favourite pleasures and the means of securing them, and 
shun the contrary pains ; but of the noble and truly pleasant 
they have not even an idea, never having tasted it. Now by 
what process of reasoning can men of this kind be altered 
for the better? For it is not possible, or at met not easy, 

. Dad Hecame to change by argument principles which have of 

ba (117) 
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χειν πως οἰκεῖον τῆς ἀρετῆς, στέργον τὸ καλὸν καὶ δυσχε- 
paivov τὸ αἰσχρόν. Εκ νέου & ἀγωγῆς ὀρθῆς τυχεῖν 
πρὸς ἀρετὴν χαλεπὸν μὴ ὑπὸ τοιούτοις τραφέντα νόµοις' 
τὸ γὰρ σωφρόνως καὶ καρτερικῶς Civ οὐχ ἡδὺ τοῖς πολ- 

5 λοῖς, ἄλλως τε καὶ νέοι. Ato νόµοις δεῖ τετάχθαι τὴν 
τροφὴν καὶ τὰ ἐπιτηδεύματα" οὐκ ἔσται γὰρ λυπηρὰ 
συνήθη γινόμενα. Οὐχ ἱκανὸν 8 tows νέους ὄντας 
τροφῆς καὶ ἐπιμελείας τυχεῖν ὀρθῆς, ἀλλ ἐπειδὴ καὶ 

ἀνδρωθέντας δεῖ ἐπιτηδεύειν αὐτὰ καὶ ἐθίζεσθαι, καὶ 
10 περὶ ταῦτα δεοίμεθ᾽ ἂν νόμων, καὶ ὅλως δὴ περὶ πάντα 

τὸν βίον’ οἱ γὰρ πολλοὶ ἀνάγκῃ μᾶλλον ἢ λόγῳ πειθαρ- 
χοῦσι καὶ ζηµίαις ἢ τῷ καλῷ. Διόπερ οἴονταί τινες τοὺς 
νομοθετοῦντας δεῖν μὲν παρακαλεῖν ἐπὶ τὴν ἀρετὴν καὶ 
προτρέπεσθαι τοῦ καλοῦ χάριν, ὡς ὑπακουσομένων τῶν 

is disgraceful. But from boyhood to meet with right 
guidance towards virtue is hard, unless one is brought up 
subject to virtuous laws. For to live temperately and with 
stern self-denial is not pleasing to the many, especially to 
the young. And hence the bringing up and the daily course 
of life ought to be regulated by laws; for these will not 

§ be the cause of annoyance when once they have become 
familiar. And it is not enough, perhaps, that in early life 
we should have proper bringing up and attention ; but even 
when grown up we should continue to practise and accustom 
ourselves to them! ; and on these matters it is likely we shall 
want laws, and indeed generally in our whole lives, since the 

16 majority obey constraint rather than reason, and punish- 
ments rather than a sense of what is right. On this prin- 
ciple some think that legislators ought to exhort men to 
virtue, and call on them to pursue it for the sake of its 
wn good, under the idea that those who have been well 

. i.6 to the precepts of virtue implied im ὀρθὴν tpOm- 
(119) 
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ἐπιικῶς τοῖς ἔθεσι προηγμένων, ἀπειθοῦσι δὲ καὶ ἄφυε- 
στέροι οὖσι κολάσεις τε καὶ τιμωρίας ἐπιτιθέναι, τοὺς 
& ἀνιάτους ὅλως ἐξορίξειν' τὸν μὲν γὰρ ἐπιεικὴ καὶ πρὸς 
τὸ καλὸν ζῶντα τῷ λόγῳ πειθαρχήσειν, τὸν δὲ φαῦλον 

5 ἡδονῆν ὀρεγόμενον λύπῃ κολάδεσθαι ὥσπερ ὑποζύγιον. 
Aw καί φασι δεῖν τοιαύτας πίνεσθαι τὰς λύπας ai 
μάλιστ’ ἐναντιοῦνται ταῖς ἀγαπωμέναις ἡδοναῖς. Ei δ 
ow, καθάπερ εἴρηται, τὸν ἐσόμενον ἀγαθὸν τραφῆναι 
καλῶς δεῖ καὶ ἐθισθῆναι, εἶθ οὕτως ἐν ἐπιτηδεύμασιν 

1ο ἐπιεικέσι ζῆν καὶ pnt ἄκοντα pai? ἑκόντα πράττειν τὰ 
daira, ταῦτα δὲ yivorr ἂν βιουµένοις κατά τινα νοῦν 
καὶ τάξιν ὀρθήν, ἔχουσαν ἰσχύν. Ἡ μὲν οὖν πατρικὴ 

educated in their habits will obey the call ; but that on the 
disobedient and more obstinately disposed they should im- 
pose pains and penalties, while those who are wholly in- 
curable they should banish from the state. For they con- 
sider that the good man, and one who lives by the rule 
of honour, will obey reason, but the bad, whose sole aim 

5 is pleasure, should be punished! by pain, like a beast of 
burden. And for this cause they further assert that the 
pains ought to be such as are especially opposed to the 
favourite pleasures. 

Well, then, if it zs mecessary,? as has been stated, that 
he who is to be good should have been well brought up 
and trained to good habits, and then to live thus in the 

το practice of good ways, and neither unwittingly nor know- 
ingly do,what is bad ; then these results can only be at- 
tained by those who live according to some intellectual rule 
and oe discipline that carries with it power and authority’. 

2. 

a 
see my note on Asch. Agam. .- acit enlace tie 

| (120) 
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πρόσταξις οὐκ ἔχει τὸ ἰσχυρὸν οὐδὲ τὸ ἀναγκαῖον, οὐδὲ 
δὴ ὅλως ἡ ἑνὸς ἀνδρός, μὴ βασιλέως ὄντος ἤ τινος τοι- 
ovTou" ὁ δὲ νόμος ἀναγκαστικὴν ἔχει δύναμιν, λόγος ὢν 
ἀπό τινος φρονήσεως καὶ νοῦ. Καὶ τῶν μὲν ἀνθρώπων 

5 ἐχθαίρουσι τοὺς ἐναντιουμένους ταῖς ὁρμαῖς, Kav ὀρθῶς 
αὐτὸ δρῶσιν' ὁ δὲ νόμος οὐκ ἔστω ἐπαχθὴς τάττων τὸ 
ἐπιεικέ.. “Ev µόνῃ δὲ τῇ «Δακεδαιμονίων πόλει μετ 

| ὁ νομοθέτης ἐπιμέλειαν δοκεῖ πεποιῆσθαι Τρο- 
φῆς τε καὶ ἐπιτηδευμάτων' ἐν δὲ ταῖς πλείσταις τῶν 

10 πόλεων ἐξημέληται περὶ τῶν τοιούτων, καὶ Ch ἕκασ- 

τος ὡς βούλεται, κυκλωπικώς θεµιστεύων παίδων Hd 
ἀλόχου. Κράτιστον μὲν οὖν τὸ γίνεσθαι κοινὴν ἐπιμέ- 

Now the commands of a father do not carry with them force 
or constraint; nor indeed those of any one man at all, 
unless he be a king, or hold some such high office. But 
the law Aas a constraining power, since it addresses us as 
the combined result of wisdom and intelligence. Then 
again, people are apt to hate their fellow-men who thwart 

5 their inclinations, even if they do so rightly ; but the law is 
not an object of our dislike in imposing on us our duty.! 
Sparta is almost the only city in which the legislator seems to 
have concerned himself with regulating the diet and the daily 
practice of the citizens. In most states there is a perfect 
freedom? in such matters, and each man lives as he 

10 Lame laying down the law for his wife and children like 
the Cyclops.” 

Now, though it is best that there should be some right 
and proper public superintendence, and that states should 

2. Or, ‘an absence of superin- 
a2 mpeaen Ὃ Moy The translators render 

argument in what "Ta are lected * or ‘ over- 
(Besides, looked," Sitch taal exraoncoe 

the law does not attempt to | 
in private or domestic matters), ex- 3. In Od. rx. τις. 

ept indeed in Sparta, &c. 7 
2 an) 
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Ύοντες καὶ εὐπειθεῖς τῇ φύσει. “Ete δὲ καὶ διαφέρουσιν 
αἱ καθ’ ἕκαστον παιδεῖαι τῶν κοινῶν, ὥσπερ ἐπ᾽ ἰατρικῆς" 
καθόλου μὲν γὰρ τῷ πυρέττοντι συμφέρει ἡσυχία καὶ 
ἀσιτία, τινὶ ὃ ἴσως οὔ, 'ὅ τε πυκτικὺὸς ἴσως οὐ πᾶσι τὴν 

5 αὐτὴν µάχην περιτίθησιν. Εξακριβοῦσθαι δὴ δόξειεν 
ἂν μᾶλλον τὸ καθ ἕκαστον ἰδίας τῆς ἐπιμελείας «γίνο- 

µένης' μᾶλλον γὰρ τοῦ προσφόρου τυγχάνει ἕκαστος. 
"AN ἐπιμεληθείη μὲν ἂν ἄριστα καθ’ ἓν καὶ ἰατρὺς καὶ 
ηυμναστὴς καὶ πᾶς ἄλλος ὁ τὸ καθόλου εἰδώς, ὅτι πᾶσιν 

1ο ἢ τοῖς τοιοῖσδε' τοῦ κοινοῦ γὰρ αἱ ἐπιστῆμαι λέγονταί τε 
καὶ εἰσίν. Οὐ μὴν ἀλλὰ καὶ ἑνός τινος οὐδὲν ἴσως κωλύει 
καλῶς ἐπιμεληθῆναι καὶ ἀνεπιστήμονα ὄντα, τεθεαµένον 

the kindnesses done ; for here we have, to begin with, chil- 
dren who are fond of their father and are naturally predis- 
posed to obey. Moreover, particular modes of instruction 
differ from general, as does treatment in the medical art. 
For though ordinarily abstinence from food, with rest, suits 
a patient in a fever, it may not perhaps suit some one 
else ; the man skilled in boxing too does not perhaps supply 

5 all his pupils with the same implements of attack and de- 
fence.’ It would seem then that particular instruction will be 
carried to a higher degree of perfection, because the attention 
is bestowed upon the individual ; for thus each one better ob- 
tains the aid that he requires. But, though both a physician 
and a trainer, and indeed any one else with general know- 
ledge of what is best for all, or for such and such, will manage 

to best those placed singly under his charge ; (for it is of the 
general that the sciences are said to, and do in fact con- 
sist ;) yet there is nothing perhaps to prevent even one 
who has no scientific knowledge from managing well enough 
some αρ only | he μη observed αρα 

Bae hands of the Ps Mince eet to on the τρ. 
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νομοθετικὸς γένοιτ’ ἄν τις, ἢ καθάπερ ἐπὶ τῶν ἄλλων, 

παρὰ τῶν πολιτικῶν ; µόριον γὰρ ἐδόκει τῆς πολιτικῆς 
εἶναι. ᾿Ἡ οὐχ ὅμοιον φαίνεται ἐπὶ τῆς πολιτικῆς καὶ 
τῶν λοιπῶν ἐπιστημών τε καὶ δυνάµεων; ἐν μὲν γὰρ 

5 τοῖς ἄλλοις οἱ αὐτοὶ φαίνονται τάς τε δυνάµεις παραδι- 
δόντες καὶ ἐνεργοῦντες ἀπ᾿ αὐτῶν, οἷον ἰατροὶ καὶ ypa- 
φεῖς' τὰ δὲ πολιτικὰ ἐπαγγέλλονται μὲν διδάσκειν οἱ 
σοφισταί, πράττει 8 αὐτῶν οὐδείς, GAN οἱ πολιτευό- 

µενοι, of δόξαιεν ἂν δυνάµει tii τοῦτο πράττειν καὶ 
1ο ἐμπειρίᾳ μᾶλλον ἢ διανοίᾳ' οὔτε γὰρ γράφοντες οὔτε 

λέγοντες περὶ τῶν τοιούτων φαίνονται (καίτοι κάλλιον 
ἦν laws ἢ λόγους δικανικούς τε καὶ δημηγορικούς), οὐδ' 
αὖ πολιτικοὺς πεποιηκότες τοὺς σφετέρους υἱεῖς ἤ τινας 

ters,’ learn this from statesmen? For law-giving we made 
out’ to be a department of social science, Or dges learn- 
ing appear to be by no means the same in the case of 
social science that it is in the case of the other sciences 
and faculties? For in the other professions we find that 

5 the same persons teach the faculties, that practise in them, 
as physicians and painters ; but in politics, it is the sophists 
who give out that they teach the science, though none of 
them is practically engaged in it, but only the members of 
the government, and even these may be thought to do this 
more by a kind of faculty and a sort of tact than by intel- 

to lectual effort ; for we do not find that they either write or 
speak on such subjects,* though perhaps this would be more 
creditable than to compose speeches for law-courts orfor popu- 
lar assemblies ; nor that they ever made their own sons poli- 
ticians, or any others of their friends, And yet this would have 

1. Viz. which we learn from As if it were an to -- > ἐπιστήμη 

͵ .. (125) 
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ap pam τοὺς ἀρίστουν δι οὐδὲ τὴν ἐκλογὴν οὖσαν 
συνέσεως καὶ τὸ κρῖναι ὀρθῶς µέγιστον, ὥσπερ εν τοῖς 
κατὰ μουσμκήν’ οἱ γὰρ ἔμπειροι περὶ ἕκαστα κρίνουσιν 
ὀρθῶς τὰ ἔργα, καὶ δι ὧν ἢ πῶς ἐπιτελεῖται συνιᾶσιν, 

ς καὶ ποῖα ποίοις cuvader’ τοῖς δ ἀπείροις ἀγαπητὸν τὸ 
μὴ διαλανθάνειν εἰ εὖ 7) κακῶς πεποίηται τὸ ἔργον, 

ὥσπερ ἐπὶ γραφικῆς. Οἱ δὲ νόμοι τῆς πολιτικῆς ἔργοις 
ἐοίκασιν' πῶς οὖν ἐκ τούτων νομοθετικὸς γένοιτ᾽ ἄν τις, 
ἢ τοὺς ἀρίστους κρίαι; οὐ γὰρ φαίνονται οὐδ' ἰατρικοὶ 

το ἐκ τῶν συγγραμμάτων γίνεσθαι. Καΐτοι πειρῶνταί ye 
λέγειν ov µόνον τὰ θεραπεύµατα, ἀλλὰ καὶ ὡς ἰαθεῖεν ἂν 
καὶ ὡς δεῖ θεραπεύειν ἑκάστους, διελόµενοι τὰς ἕξεις. 
Taira δὲ τοῖς μὲν ἐμπείροις ὠφέλίμα εἶναι δοκεῖ, τοῖς 

held in repute, on the ground that one may pick out "there- 
from for oneself the best. As if the very selection was not 
a task requiring intelligence, and right judgment a very 
great matter, as in musical performances. For those alone 
who are experienced in the various branches of science 
judge correctly of the results, and understand by what 

5 means and in what way they are brought about, and what 
harmonises with what: the inexperienced must be content 
with not failing to see if the work has been done well or 
ill, as in painting. Now, as laws have an analogy to works, 
as the esate of political science, how could a man ba. 

come acquainted with the science of legislation from them, 
or decide on the best? Even in medicine people do not 

1ο seem to become skilled by reading the treatises on the sub- 
ject; and yet the compilers of these attempt to describe 
not only the remedies, but how patients' may be cured, and 
how they ought severally to treat them, distinguishing the 
different constitutions or bodily habits of each. Now, granting 
‘that this kind of knowledge is of use to those who have expe- 
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/ \ / VN A A ς  / “ a 

Φθείρει τὰς πόλεις καὶ τὰ ποῖα ἑκάστας τῶν πολιτειῶν, 
λ \ / > / \ \ A A \ 3 / καὶ διὰ τίνας αἰτίας al μὲν Karas al δὲ τοὐναντίον 

/ / \ Σο > SKN aA 

πολιτεύονται θεωρηθέντων yap τούτων Tay’ ἂν μᾶλ- 

λον συνίδοιµεν καὶ ποία πολιτεία ἀρίστη, καὶ πῶς 
nw ’ 

. 

ἑκάστη ταχθεῖσα, καὶ τίσι νόµοις καὶ ἔθεσι χρωµένη. 

{4έγωμεν οὖν ἀρξάμενου. 

are good or bad for particular forms of govertiment ; also 
from what causes some are well and others, are badly con- 
ducted. For when these matters have been duly considered, 
we are likely to get a better general view both of what kind of 
polity is best, and how ordered in each case, and by adopt- 
ing what laws and customs. Let us proceed then to speak 
of Politics, commencing at this point. | 

1. The LZthics therefore were or rather, the two formed a con- | 
strictly an Introduction to the Politics, nected and continuous work. 

(129) 
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